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TTIHESE sermons being written by a country 
curate for a country agricultural congrega- 
tion, have no pretensions to beauties of style or 
diction, or to learning, or to powerful reasoning. 
Those who seek for these things in them will be 
disappointed; but the writer humbly hopes they 
contain a simple unvarnished statement of those 
divine truths, which, though always foolishness 
and weakness to the natural man — whether he be 
learned or ignorant, high or low in the world — are 
yet the power of God to the salvation of all those 
who believe them, of every rauk, and of every 
variety of mind. These sermons are published 
as they were preached, with the exception of that 
on Baptism, which has been greatly altered and 
enlarged by the writer ; this sermon he was led to 
preach on account of the many disputes and the 
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great interest excited on that subject in the parish 
in which he was formerly curate. Otherwise he 
would gladly have avoided the subject, considering 
it a difficult one, and one which has caused many 
great and painful divisions in the universal Church 
of Christ. He would wish his views of Baptism 
to be looked on as suggestions, thoughts, and 
queries to be thought on, and decided by wiser 
and better men than himself, not as dogmatic 
statements. 

He humbly hopes that these sermons may 
be the means of benefit and profit to some, 
tf but one person is the better for them, he 
is amply rewarded for the pains bestowed on 
them. His earnest desire and prayer is that all 
the readers of them may be led to the life, power, 
and substance of godliness, which is able to defend 
and support in the evil day, however severe. In 
these days of open and secret unbelief of the life- 
giving truths of God on the one hand, and of 
credulous and superstitious attachment to the 
errors, fancies, and commandments of man on 
the other — how indispensably necessary it is that 
every man should possess in himself, personally. 
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that spirit of Christ which He promised to His 
disciples to guide them into all truth, in order to 
show to him the path of life, and to preserve him 
in that path, not turning either to the right hand 
or to the left, in doctrine or practice, till he reaches 
the heavenly light. How necessary it is that the 
religion of each man should be a personal revela- 
tion to himself, in particular, of the power and love 
of God in Jesus Christ in him, as well as to him, 
and not the form or tradition of religion received 
from or handed down to him by his fellow-men, 
or learnt by him from books. The living Bread, 
Christ within the heart, is what each of our souls 
must live on, and not the words of any man or 
book, however good. May every reader of these 
sermons receive that Spirit of Christ which sepa- 
rates between the precious and the vile, and handle 
and taste the bread of God. This is the earnest 
wish and prayer of your friend, 

Charles Stanley Tayler. 



SERMONS. 



I. 

THE ROCK OF ISRAEL. 

" And the Lord said unto Moses, Go on before the people, and 
take with thee of the elders of Israel ; and the rod wherewith 
thou smotest the river, take in thine hand and go. Behold, I 
will stand before thee upon the rock in Horeb; and thou 
shalt smite the rock, and there shall come water out of it, 
that the people may drink. And Moses did so, in the sight 
of the elders of Israel.'* — ExoD. xvii. 5, 6. 

rxlHE journeys of the children of Israel through 
-■- the wilderness contain numberless most useful 
lessons to ourselves ; it is for this purpose they 
are recorded in the volume of Divine truth. They 
were written, as the Apostle tells us, for ensamples, 
or types, or figures for us to profit by. When we 
read the accounts of the manner in which the 
children of Israel behaved to God, and the manner 
in which God treated them, we see, as in a picture, 
the dealings of God with man, and man with God 
in all ages, and in all parts of the world. When 
we see the children of Israel always longing for 
earthly blessings, with no desire or love for 
spiritual things ; when they received from God 
good things for their bodies, for a little time, per- 
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haps, they showed some outward gratitude and 
service to Him ; but more often they were so occu- 
pied with a gross and carnal indulgence of earthly 
things as entirely to forget the Giver of them. On 
the other hand, if they experienced the least want 
of any of the things of this world, or met with any 
difficulty or discouragement, immediately forgetting 
all God's past favours and deliverances, they broke 
out into sinful and unbelieving murmuring and 
discontent against God; instead of meekly sub- 
mitting to God's will, or seeking, by humble prayer, 
the supply of their wants. When we see this sad 
spectacle of the earthly minds, of the unbelief, 
and ingratitude of the ancient Israelites, we see 
nothing but what has been, and is, the con- 
duct of natural men in all ages to God. All 
natural men are of the earth, earthy ; their affec- 
tions are set on the things of this world, and they 
have no desire and wish for spiritual things, the 
value of which is hidden from them on account of 
the blindness of their hearts. When God gives 
them the earthly blessings they seek, some of the 
best of them may, perhaps, have some feelings of 
natural gratitude to Him for them. But by far the 
greater number of them think only of the gifts, 
and not of the Giver, and attribute to the strength 
of their own arm, or the skill of their own head, 
those earthly things they possess. Instead of 
worshipping God, who has given them strength 
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and skill, they are more inclined to worship them- 
selves, and their own industry, and wisdom. But 
let God remove from them a single earthly bless- 
ing, then they break out indeed into murmuring 
and discontent. They have made these earthly 
things their idols, and when God removes them, 
they say, like Micah, " Thou hast taken away my 
gods, and what have I more.'* They entirely forget 
that these things are free gifts to the undeserving. 
When they are taken away, they seem to think 
they have been hardly dealt with, and unjustly 
deprived of their own ; whereas, the truth is all 
these things had only been lent to them by God 
for a time. God surely, too, has a right to do 
what He will with His own, and to [take away gifts 
from His creatures they have made so bad a use of. 
Not only is this the conduct of natural men, but 
such to their shame is too often the conduct of 
spiritual men — who profess to walk by faith, and 
not by sight, and to seek the things that are above 
rather than the things which are on the earth. 
Instead, then, of blaming the Israelites, let each 
of us look to ourselves, and examine our hearts to 
see whether we have not the same forgetfulness 
of God in prosperity, and the same murmuring 
against Him in adversity, that they had. We see 
in the dealings of God with Israel a picture of His 
dealings with men now. Though Israel was so 
ungrateful and unbelieving, yet God continued 

b2 
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always the same, a just and holy God ; and yet, at 
the same time, gracious and merciful, slow to 
anger, and of great goodness. God bore their 
repeated provocations, and their endless acts of 
ingratitude and rebellion, with the most Divine 
patience and long-suffering. Though angered by 
their evil ways from day to day, yet still He left 
not Himself without witness, in that He did them 
good. He supplied continually the wants of those 
who had no heart to thank Him for it, and often 
worked for them the greatest deliverances when 
they deserved the severest punishments, and this 
He did not now and then, but constantly. At the 
same time, we see the justice of God, after having 
borne with them so long, and also having corrected 
them as a Father, He at last pronounced the 
sentence, that none of the unbelieving murmuring 
Israelites, who had come out of Egypt, should 
enter the Land of Promise. Thus, does God act 
now to men ; He is always a merciful God, endur- 
ing, with much long-suffering, the vessels of wrath, 
not willing that any should perish, but that all 
should come to repentance. God sometimes sends 
men earthly blessings, which ought to lead them to 
love Him, and to be grateful to Him ; sometimes 
He sends them earthly afflictions, which ought to 
lead them to hear the rod, and who hath appointed 
it, which ought to lead them to repentance and 
godly fear. But when a man continues year after 
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year hardened in unbelief, and disobedience, 
equally regardless of the smiles of God, and of 
His frowns, then at last the sentence is pro- 
nonnced, "I have sworn in My wrath he shall not 
enter into My rest." Let us now consider our text 
more closely, which ^we shall divide into the follow- 
ing parts : — 1st. Let us consider the event related 
in our text and context. 2nd. The spiritual mean- 
ing of the rock. 3rd. The rock as smitten, 4th. 
The water that flowed from it ; and, lastly, the ap- 
plication to ourselves ; and may the Holy Spirit of 
God cause us to understand and profit by it, for 
Christ's sake. Amen. 

The children of Israel, in the first year after 
their departure from Egypt, were journeying 
through the wilderness of Sin, so called from 
Mount Sinai being in it, which was a part of that 
great and terrible wilderness in which the children 
of Israel wandered forty years. In their journey 
they did not wander by chance, nor did they choose 
for themselves the way, but were divinely directed 
and guided in their journey through those vast 
deserts where was no road or land-mark. The 
pillar of fire and of the cloud went before them ; 
when it remained still then they halted ; and when 
it went on they followed. This pillar sheltered 
them from the heat by day, and gave them light 
and protection by night. It was the figure of the 
Spirit and Word of God which guide the believer 
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through the wilderness of this world, and give 
light in the midst of darkness, and comfort in 
trouble, and defence in danger. This pillar led 
Israel to Eephidim, a place where there was no 
water ; this shows that the afflictions, as well as 
comforts of God's people, are all ordered by God ; 
they do not happen by chance, but are all ap- 
pointed by Divine wisdom for the profit of God's 
people. The Israelites having no water suffered 
dreadfully at Eephidim from thirst, the agonies 
produced by which, in a hot climate under a burn- 
ing sun, cannot be fully understood by us in pur 
temperate climate. The people then began to 
chide with Moses, and said, give us water that we 
may drink. They spoke as if Moses were to blame 
for their thirst, whereas he suffered from it just as 
much as they did, and perhaps more, being a very 
aged man. We hear not a word of their crying to 
God for water, which would have been the best 
thing they could do ; but they cried to Moses, who 
had no power to help them. This is just like 
natural men in all ages, to look to every one and 
everything for help rather than to God. There is 
much, both of nobleness and meekness in Moses* 
answer to them, " Why chide ye with me ? Where- 
fore, do ye tempt the Lord?" As if he should have 
said to them, why do you find fault with me? 
What have I done? 1 am not the Almighty 
Buler and Disposer of all things. I am not He 
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that has power to give you water, or to withhold it 
from you. This thing is of the Lord, He and not 
me has brought you into this wilderness without 
water. When you murmur and complain, then 
you do not murmur against me, a weak and sinful 
man like yourselves, but you tempt the Almighty 
God of Jacob, who has said, " Thou shalt not tempt 
the Lord, thy God." Beware what you are about, 
you are committing an awful sin, for which He 
may consume you in a moment. 

The children of Israel gave no heed to the 
words of Moses. It seems that it pleased God 
to allow them to suffer some time from thirst, 
either as a punishment to them for their sins, or 
to make their deliverance a more marked and 
valued one, or for both reasons. Instead of 
coming to a better mind, the people became more 
violent and rebellious the longer their thirst con- 
tinued. They were even ready to stone Moses as 
the author of their troubles, to such a pitch of 
madness and ingratitude had they come to. They 
brought as a charge against Moses the part he had 
had in their deliverance from Egypt, thus con- 
sidering his best services to them as a crime, which 
shows to what a pitch of folly and wickedness men 
may reach, when they give way to their ungovern- 
able passions. A mere bodily want made these 
men act like foolish children, instead of like men 
of God. Their conduct to Moses was bad enough. 
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for, like mad men, they attacked one who had been 
the truest and best friend to them. But far worse 
was their conduct to God, for they denied His pre- 
sence and power, and in impious unbelief ex- 
claimed, *'Is the Lord among us?" How wisely 
does Moses act ; he turns away from these un- 
reasonable men, and turns to an all-gracious God. 
He cries to the Lord, and lays the case of the 
people before Him. He knows that the Lord is a 
strong hold, and refuge for His people in all times 
of trouble, and that He knoweth those who trust 
in Him. He knew also that God is a prayer- 
hearing and a prayer-answering God, and One who 
has said, " Call upon Me in the time of trouble, 
I will deliver thee, and thou shalt glorify Me." 
Like Hezekiah, he spread his trouble before God. 
How gracious and merciful was the answer of God 
to His faithful servant. A man would have 
thought that when God had seen the utter unbelief 
of the people, their ingratitude for their most 
wonderful deliverance from Egypt, their rebellion, 
their insults against the faithful Moses, and 
through him at God, a man would have thought 
that God would have commanded Moses to call for 
plagues on them, as He did on the Egyptians, or 
have consumed them in His just anger. But 
God's thoughts are not as men's thoughts, but are 
as much above them as the heaven is above the 
earth. He determined to show the riches of His 
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mercy, and the wonders of His love to this evil 
people, and to work out a glorious deliverance for 
them from the dreadful plague of thirst. God told 
Moses to take the rod, with which such mighty- 
wonders had been accomplished by God, in his 
hand, and to go to a rock in the sight of all the 
people. The people were ready to stone him, but 
instead of hiding himself from them, with a holy 
boldness he was to go openly forward before them. 
He was also to take with him some of the elders of 
Irsael, who might be witnesses to the event, and 
to its entirely miraculous nature. The Lord told 
him that He Himself would stand before him on 
the rock, by some visible display of His glory, to 
show that Moses did all he did by the express 
appointment and command of God, and that it 
was God alone who was the Author of the deliver- 
ance of His people. He was then to smite the 
rock once with his rod in the sight of all the 
people, and water would then flow out to quench 
the thirst of the people. Moses did then as God 
commanded him, and beautiful streams of spark- 
ling water flowed from the hard rock, in such 
abundance as to quench the thirst of the whole 
people, six hundred thousand men, besides the 
women and children and flocks. To this wonderful 
event the Psalmist refers, when he says in Psalm 
Ixxviii., " He clave the rocks in the wilderness, and 
gave them drink as out of the great depths ; '' He 
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brought streams also out of the rock, and caused 
waters to run down like rivers.*' The streams that 
flowed from the rock at Eephidim are thought to 
have accompanied the children of Israel during 
many years of their wanderings in the wilderness, 
and to have prevented them from again suffering 
by thirst. Dr. Shaw, the traveller, says he saw a 
very large, steep, red rock in the desert of Sinai, 
out of which a large stream still flows, and which 
he thought to be the rock of Eephidim. 

Now, let us consider the spiritual meaning of this 
rock. The Apostle tells us of the Israelites in the 
wilderness, that they did all drink the same spiritual 
drink, for they drank of that spiritual rock that 
followed them, and that rock was Christ (1 Cor. x, 4). 

The rock of Eephidim was a most striking type 
of Christ, the true Eock, by whom the natural thirst 
of the Israelites in the desert was quenched, and 
by whom the spiritual thirst of believers in all 
ages has been satisfied. It is very remarkable 
that before the striking of the rock at Eephidim, 
God is very seldom, if ever, called by the name of 
a Eock in Scripture, though afterwards it is a name 
often given to the second person of the Godhead. 
It is remarkable how much Moses speaks of the 
rock in the prophetic song he gave to the Israelites 
just before his death ; he speaks of God as the 
Eock, the Eock of Salvation, the Eock that begat 
Israel. In all these expressions it is Christ he is 
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speaking of, the true [spiritual Eock. It is the 
dying testimony of the aged saint of his own faith 
in the Divine Bock, who had accompanied him all 
through the days of his pilgrimage, and suffered 
him to lack nothing, and a call to Israel to seek 
the shelter and safety of the same Eock. Why is 
Christ spoken of as the Eock ? This is a figure to 
represent to His people the Divine strength, sta- 
bility, and firmness of Christ. What is a stronger 
or firmer thing than a rock? What is there in 
nature which is more enduring and unchangeable 
than a rock? Look at a rock in the sea, it is 
beaten day after day, and year after year by the 
furious waves of the sea ; they rush against it as 
if they would carry it away; frightful storms 
burst upon it, and rage around it, and yet the rock 
continues in its place, unchangeable, and im- 
moveable. Look also at a rock on the land, the 
wind may beat upon it, the lightning may strike 
it ; but still the rock continues as it was. Fire 
and water and air are three of the most ^powerful 
and destructive of created things; but a rock 
defies them aU, and these terrible elements make 
no effect upon it, except when very long continued, 
or when attacking it with veryuncommon violence. 
How also does a rock resist the strength of man, 
though the wisdom of man has found means to 
break it ! How enduring, too, and unchanging is 
the nature of a rock ; year after year passes on, 
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and the rock continues the same ; it never grows 
old, and time has but little effect on it. In this 
wonderful firmness, strength, and endurance of a 
rock, which is so visible as to strike the most 
ignorant observer, we see a figure, but a faint one 
of Christ. The rock is, indeed, of wonderful 
strength; but it may be destroyed, though with 
difficulty. But the strength of Christ is more than 
wonderful, it is Divine. How little does the 
strength of rocks appear when compared with the 
strength of Him who created all things in heaven 
and earth visible and invisible ! Who also had 
strength entirely to overcome death, and Satan, 
the strong man armed, who kept his [palace ; who 
had strength also to bear the weight of the sins of 
a guilty world, and the wrath of an angry God for 
them. The strength of rocks before this strength 
of Christ vanishes into nothing, and is but weak- 
ness itself. If the rocks are so strong, what must 
be the strength of Him who made the rocks and 
mountains, at whose presence they tremble and 
melt like wax, and at whose rebuke they will at 
last flee away ? and who is this being but Christ ? 
for by Him were the rocks and all things made. 
How mad, then, are those who oppose themselves 
to Christ ! Let the potsherds strive with the pots- 
herds of the earth, and not with the Eock of Ages 
who can grind them to powder. The weapons of 
the mighty against Christ are but as the light chaff 
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of the threshing floor ; they will run into those 
who use them ; but they cannot touch the Divine 
rock. A man can never hurt or bring down a rock 
by kicking against it ; but he may hurt himself, 
and let all the enemies of Christ remember it is 
hard for them to kick against the pricks, A rock 
is as unchanging as most created things ; but still 
after a time the elements and time change it, but 
Christ is perfectly unchanging. He is the same 
yesterday, to-day, and for ever ; with Him is no 
variableness or shadow of turning. Eocks last 
very long, but have had a beginning, and will have 
an end ;* but Christ is the eternal Eock, the Eock of 
Ages, who was in the beginning with God before 
the worlds were made. He is the First, and He 
is the Last, which is, and which was, and which is 
to come. The Psalmist speaks of Christ, when he 
says, " Thou Lord in the beginning hast laid the 
foundations of the earth ; and the heavens are the 
works of Thy hands. They shall perish; but Thou 
remainest ; and they all shall wax old as doth a 
garment, and as a vesture shall thou fold them up, 
and they shall be changed; but Thou art the same, 
and Thy years shall not fail." (Heb. i. 10, 11, 12, 
quoted from Psa. cii. 25, etc.) The great source 
of the comfort of all Christ's people is this, not 
only that Christ has strength, power, and un- 
changeableness, but that all these attributes are 
used and executed by Him for the defence and 
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salvation of His people. Christ's people being 
united to Him by a living faith^ share in all the 
benefits of these attributes. Christ is not only 
strength, but He is '^the strength of His people. 
Christ is not only a rock, but He is the rock of 
His people. They can say, like David of old, " He 
only is my rock, and my salvation. He is my 
defence ; I shall not be moved." This is the confi- 
. dence of Christ's people. They are very weak in 
themselves, and the enemies of their souls are 
very many, and very strong, and yet they fear not ; 
for the rock of Israel stands between them, and all 
their adversaries. Christ's strength is almighty, 
which the believer knows for his comfort, and 
which Satan also knows, and which fills him with 
rage and confusion. The rock of Israel, even 
Christ, is the shield of His people; upon this 
mighty buckler all the fiery darts of the wicked 
fall blunted and broken, and can never pierce the 
true believer so as to destroy Him. If aU the 
powers of earth and hell united to destroy the 
believer, and attacked Him in a moment with all 
their fury and might, yet they could not destroy 
Him. For the rock of Israel is between Him and 
the enemy, and till that rock is removed, the 
weakest believer cannot be injured. When can 
that rock be removed? Never. The gates of hell, 
for thousands of years, have tried their utmost to 
shake, either by craft or violence, the Eock of 
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Ages; but still it remains unshaken^ and im- 
moveable, and so will continue for ever. All the 
strength of His enemies is, by the Lord, turned 
into weakness, and their craft into folly. 

The hope of the Christian is founded on this 
Eock. The believer has, perhaps, gone about 
seeking where to place his hopes and trust ; 
perhaps he has tried to found them on the riches 
of this world, or on earthly friends, or on himself ; 
but he has found these and many others but 
quicksands. Now he rests his hope and trust on 
Christ alone. Christ is the only unchanging Eock 
he can find in a world where everything is changing 
and uncertain, and being built on this Eock he 
continues steadfast and immoveable among all 
difl&culties and troubles, till he leaves a world of 
shadows for a world of realities. A rock, too, is 
a place of shelter and refuge. It is to the rock 
that the shipwrecked sailor swims for safety. It 
is to rocks that often persons have fled for shelter 
from their enemies. It is a rock that has often 
been found a shadow from the heat, and a shelter 
from the storm, by him who hides himself in it. 
In all these ways Christ is a Eock to His people, a 
refuge and shelter to them in every trouble and 
from every enemy. What could seem more un- 
likely than for a hard rock to yield water ? What 
could seem more unlikely than that from the 
crucified Son of God should flow the water of life ? 
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Yet SO it is. * 'This is the Lord's doing, it is mar- 
vellous in our eyes." Our text not merely speaks 
of a rock, but of a smitten rock. If the rock had 
not been smitten, no water would have flowed to 
quench the thirst of Israel ; if Christ had not been 
smitten, we should never have had the water of 
life. Christ was smitten by men, in all His perse- 
cutions during His life and death, but especially 
when He was struck and buffeted by the servants 
of the high-priest and the Eoman soldiers, and 
when He was scourged and afterwards crucified by 
Pilate. Christ was smitten by devils also at His 
crucifixion, for Satan was allowed to bruise His 
heel. It was then the hour of darkness, and 
wicked spirits and wicked men were allowed to do 
what petty mischief they could to the Lord's 
Christ. But in all this men and devils were but 
the instruments of God, for it was the Father who 
really smote His beloved Son, as He said, " I will 
smite the shepherd." I will stand before thee, said 
God, upon the rock. It pleased the Lord to bruise 
Him; He hath put Him to grief. And why? 
Because Christ was our surety and sin-bearer. 
On Him was laid the iniquity of us all, and it was 
for our iniquity that the Father scourged Him 
with those blessed stripes, by which we are healed. 
The Father called the sword of His justice to 
awake against the good shepherd of Israel ; it was 
He who gave the command to His holy law to 
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smite the shepherd. As the rock at Bephidim 
was struck by the rod of Moses, so Christ was 
struck by the law of Moses ; that holy law struck 
Him, instead of striking us, who deserved to have 
been struck by it. There was an enormous debt 
we owed to God, not one farthing of which we 
could pay, but Christ paid the whole of it, and 
now the law cannot require it of believers. He 
bore the righteous curse of the law, for Christ hath 
redeemed us from the curse of the law, being 
made a curse for us. It was necessary that God's 
righteous anger for sin should fall somewhere, but, 
blessed be God ! it fell not on us poor sinners, but 
on His own Son, who, from His amazing love, 
willingly bore it for us. Now, let us consider 
the effect of striking the rock, and the meaning 
of the water which flowed from it. When the 
rock of Eephidim was struck, water flowed out 
to quench the thirst of the people ; and when 
Christ was struck by the Divine Father and His 
holy law, the water of life flowed out to satisfy the 
souls of believers. Striking a rock would seem 
more likely to produce fire than water, so the 
death of Christ would have seemed more likely to 
bring down God's anger than to bring down mercies 
from Him. But, instead of opening the flood-gates 
of Divine wrath, the dmiting of the Eock Christ 
was the appointed and the only means of opening 
the windows of heaven, so that showers of blessings 
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should come down on us unworthy wretches. By- 
it we gain all spiritual blessings, pardon, accept- 
ance with God and heaven, but especially the 
great gift of the water of life. What is the water 
of life? It is the Holy Spirit. Water is one of 
the most valuable things — most essential and 
necessary to the life of men, animals, and plants ; 
most pleasant and refreshing, and most cleansing 
and purifying. Now, just what water is to a man's 
body, so is the Holy Spirit to a man's soul. With- 
out the Holy Spirit, a man's soul has no life in 
it, but is dead, utterly dead. Without Him, a 
man cannot repent or believe, or do a single good 
thing, or even think a single good thought ; — in a 
word, he can do nothing that is pleasing to God, 
or for his own good. Without Him, a man has 
no true joy or pleasure, and is quite uncleansed 
from the filth of his sins. He that is without 
the Holy Spirit lives in this world without God, 
without hope, and without spiritual life, and, at 
death, goes to* the land of eternal despair and 
death, where he will not be able to obtain a drop 
of cold water to cool his tongue. And this would 
have been the state of each one of us, if the Eock 
Christ had not been smitten. Our sins had shut 
the windows of heaven, so that not a drop of 
living water could come down to refresh the thirsty 
soul. But as soon as Christ suffered our death, 
the Holy Spirit was poured out to give life to the 
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dead, and refreshment to the thirsty soul. When 
a man is perishing of thirst, how glad is he of a 
little drop of muddy water, but who can imagine 
his delight at seeing a beautiful, clear river. 
Such is the Holy Spirit to the man who feels his 
natural state without Him ; his heart is like the 
desert — ^a burnt up wilderness, producing nothing 
but thorns ; but the Holy Spirit comes, and the 
dry and thirsty land becomes like the garden of 
the Lord. How wonderful is the power of the 
Holy Spirit ! and all his wonders are wonders of 
love and mercy : He makes the dead soul to live, 
the blind to see, the deaf to hear, and the lame 
to walk. How valuable is the gift of the Holy 
Spirit! without this gift all earthly gifts are useless 
or hurtful ; and, as for spiritual blessings, they are 
all produced by the power of the Holy Spirit. 
The Holy Spirit is the great gift purchased for 
believers by the death of the Son of God. He 
purchased this Divine gift of the Father by His 
own precious blood, and therefore He is called the 
Promise of the Father. Until Christ was smitten, 
the Holy Spirit was not poured out in full abund- 
ance ; for we are told the Holy Ghost was not yet 
given, because Jesus was not yet glorified. The 
work of Christ and that of the Holy Spirit are 
so joined together as not to be separated. It is 
by Christ's work that the Holy Spirit was obtained 
for men, and, again, it is by the Holy Spirit we 
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obtain Christ; for no man can say that Jesas is 
the Lord but by the Holy Ghost. The Holy 
Spirit's work is to glorify Christ by filling the soul 
of man with faith in Christ by shedding abroad 
in the heart the love of Christ, and producing in 
the heart obedience to Christ as the rightful sove- 
reign of the heart. The Holy Spirit resembles 
water in its purifying character, and far excels it 
in this; for water can only wash the body, but 
the Spirit can cleanse the most secret parts of 
the soul. In this also the Spirit glorifies Christ, 
for it is His blood with which He cleanses the soul. 
Just as water, too, gives refreshment and delight 
to the body of the thirsty man, so the Holy Spirit 
fills the soul of the believer with joy unspeakable 
and full of glory, and with peace such as the 
world cannot give. The rock of Eephidim was 
struck but once, and on another occasion, when 
Moses brought water from the rock, he was com- 
manded, not to strike, but only to speak to the 
rock ; which shows us that Christ's sacrifice was 
but once, and cannot be repeated. The Jewish 
sacrifices needed to be repeated, because they were 
imperfect ; but Christ's sacrifice, being perfect, 
needed not and cannot be repeated. So that now, 
when we desire the Holy Spirit, the Eock of 
Israel must be prayed to and not smitten. The 
water flowed from the rock at Eephidim, not 
in scanty drops, but in a mighty stream or 
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river, suflScient to supply plentifully all the thou- 
sands of Israel; — so the Holy Spirit was poured 
without measure on the Son of God, that through 
Him this water of life might flow abundantly to 
every believer, that there might be enough and to 
spare for all — ^that none might lack, but all might 
be abundantly satisfied. The water of Eephidim 
quenched the thirst of thousands of Israelites, but 
the Water of Life — the Holy Spirit — has satisfied 
the souls of millions of believers. This Water 
of Life is food as well as drink ; and, like bread, 
strengthens man's heart, and, like wine, cheers 
both God and man. This Water of Life not only 
gives life, but also preserves life in the soul. The 
people who drank the water of Eephidim thirsted 
again, but he that drinks of the Water of Life — 
the Holy Spirit — ^which Christ will give His 
people, shall never again thirst, or desire anything 
to satisfy or refresh his soul ; but this water shall 
be in him a well of water springing up to ever- 
lasting life. The Holy Spirit in the heart is the 
beginning of the eternal life of heaven. AU the 
light, joy, holiness, and comfort of Christ's people 
on earth proceed from the Holy Spirit dwelling 
in them; and it is from the same Divine source 
that their holiness and joy in heaven proceed : 
and this holiness and joy is the same in nature, 
but not in degree and circumstances, in both 
places. He, then, that has the Holy Spirit is the 
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man that will have heaven, for he has already the 
earnest and the pledge of heaven, the present 
earnest of his future possession. Because ye are 
sons, God hath sent forth the Spirit of His Son 
into your hearts — ^this is the mark and sign that 
you are one of the saved, if you have already 
the Spirit — the W^t®^^ ^^ Jjile. There is an abund- 
ant supply of the Spirit ready for all believers. 
The promise is, " I will pour water upon him that 
is thirsty, and floods upon the dry ground ; I will 
pour My Spirit upon thy seed, and My blessing 
upon thine offspring." The Spirit finds every man 
dead in trespasses and sins — without life and 
without hope. He makes him alive; He makes 
him a new creature ; He makes him a good, holy, 
and happy man. The water that flowed from the 
rock at Eephidim was not intended only for Moses 
and Aaron, but for the drinking of all the people, 
many of whom were vile, ungrateful, disobedient 
rebels. Thus it is with the gift of the Spirit. 
The Psalmist, speaking of Christ, says, ** Thou 
hast received gifts for men — yea, for the rebellious 
also — that the Lord God might dwell among them" 
(Psa. IxviiL 18). What a wonderful text ! This 
most glorious and precious of all the gifts of God, 
that of the Spirit, is peculiarly intended by the 
Father of Mercies for the rebellious. This gift is 
not given to those who deserve it, but to those who 
have done everything not to deserve it. 
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Bat let Its never forget the efiEect of the Spiarit : 
those on whom He comes become rebellioos no 
longer ; this gift immediately changes them from 
rebels into faithful and obedient servants, and, 
more than that, into loving children of God. The 
Spirit dwells in them, and therefore the Lord 
God dwells in them, and the Spirit brings into 
them the other Persons of the adorable Trinity ; 
so that the man has heaven begun in his hesKrt. 
Now, let us consider the application of this text to 
ourselves. Let each one of us ask ourselves the 
most important question, Have I yet received the 
Holy Spirit? If you answer, as we fear many 
must answer — if they search their own hearts, and 
answer according to their conscience — I have not 
yet received him — we ask you another question. 
Do you thirst for Him ? do you desire Him with 
all your heart and soul, as a thirsty and dying 
Israelite desired water in the wilderness ? If you 
can honestly say, " I do with my whole soul thirst 
after the Spirit," we say to you, take comfort, 
for yours is a good case. God has a special bless- 
ing for you in His Word, " Blessed are they that 
hun^r and thirst after righteousnees, for they 
shall be filled." Your thirst is not a natural one : 
never did man desire the Spirit of God of or from 
himself. God has caused this desire in your 
heart, and He will surely satisfy it in His own 
good time and way. You have the promise for 
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your comfort recorded in Isa. xli. 17 : " When 
the poor and needy seek water, and there is none, 
and their tongue faileth for thirst, I the Lord will 
hear them; the God of Israel will not forsake 
them: I will open rivers in high places." 

But suppose you answer, **I have no desire 
or wish for the Spirit," your case then is truly 
lamentable and dangerous. You should tremble 
lest you should be one of those who, despising 
God's gift of the Water of Life, are on the road, for 
want of it, to that heU where there is no drop of 
water to cool the tormented tongue. Your soul 
may be dried up with thirst, though you know it 
not, for Satan has blinded the minds of them that 
believe not. Bodily thirst may end in madness, 
and so may spiritual thirst not satisfied. The 
wise man says, " The heart of the sons of men 
is fuU of evil, and madness is in their hearts 
while they live, and, after that, they go to the 
dead " (Eccles. ix. 3). 

And many of such, alas ! find eternal death in 
the flames of heU. Stand in awe, and flee from 
the wrath to come. Perhaps you go to the things 
of this world to satisfy your souls ; but they can 
never satisfy your souls. If they seem to do so, 
it is a delusion for a short time, and will soon 
end in eternal misery. 

Nothing can be more mad than to think that the 
immortal soul of man will ever be made really 
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happy and contented by the gains or pleasures of 
the world. If you have not got these things, we 
say to the worldlings, you will be always thirsting 
after them. And when you have got them, you 
will be sure to find out that they do not give you 
the happiness you expected from them, and then 
you will begin to desire something else which you 
have not got. So you may pass your whole life 
perpetually thirsting and desiring what can never 
satisfy you ; your life may be a continual chase 
after a shadow, till (unless you are mercifully 
arrested by the grace of God) you may awake in 
an eternity of misery, to find out what a dreadful 
mistake you have made. You seek to satisfy your 
souls with the things of this world, but these are 
not the Water of Life, but only poisonous streams, 
which will destroy you instead of quenching your 
thirst. Those who think to satisfy the cravings of 
their souls with earthly things, are like men drink- 
ing salt water to quench their thirst ; it will only 
make them more and more thirsty, and at last 
destroy their health and life altogether. Come 
then to Christ, and pray to Him to put the Divine 
thirst for the Holy Spirit into your soul, and then 
you will gladly accept the gracious invitation made 
to all, " Ho, every one that thirsteth, come ye to 
the waters," and, " Whosoever will, let him drink 
of the water of life freely." What gracious invita- 
tions. And yet it is the vilest and most miserable 
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sinners to whom they are made. Accept, them, 
this gracious invitation. But, beware, if you reject 
this invitation, you reject eternal Ufe, you choose 
eternal death, and you must expect to receive as you 
have chosen. Those who have received the Holy 
Spirit have received the great gift of the Father and 
the Son. What more do they need ? Nothing. He 
that has the Spirit has God for his portion, the best 
portion, all things are his, all things ar« subject to 
him, all things are on his side, working for his 
good and even giving blessings to him. This Water 
of Life, the Holy Spirit will comfort you at all times; 
He will refresh you at all times ; He will make your 
heart like a watered garden ; He will give you con- 
tentment, a most precious gift. While others mur- 
mur and complains, when one says. Who will show 
me any good ? and another says, I should be happy 
if I had this or that, but not unless, you will be 
able to say both in prosperity and in adversity, in 
sorrow and in joy, on the bed of sickness or death, 
I have all and abound, for I have the Holy Spirit, 
the Water of Life that flows from the rock Christ 
into my thirsty soul. May God grant this to eadi 
of us, for Christ's sake. Amen. 



IL 
THE MEAT OFFERING. 

" No meat offering, which ye shall bring unto the Lord, shall be 
made with leaven : for ye shall bum no learen, nor any 
honey, in any offering of the Lord made by fire. And every 
oblation of thy meat offering shalt thou season with salt ; 
neither shalt thou suffer the salt of the covenant of thy God 
to be lacking from thy meat offering : with all thine offering 
thou shalt offer salt."— Leviticus ii. 11, 13. 

npHE book of Leviticus is a very remarkable, 
-^ and a highly profitable one. To a careless 
reader of Scripture it appears a very dull and unin- 
teresting book. Such a thoughtless, foolish person 
is apt to imagine that this book of Leviticus, con- 
sisting, as it does for the most part, of accounts of 
the Jewish rites and ceremonies, was intended only 
for the use of the Jews, and not for our benefit, 
and that little profit is to be got by ourselves from 
the study of it. But this is quite a mistake ; for, 
first, Leviticus is as much the Word of God as 
Matthew or Eomans, and we are told that all 
Scripture is given by inspiration of God, and is 
profitable ; it does not say this or that particular 
part of Scripture is profitable, but all Scripture. 
Secondly, the great object of this book was to teach 
the Jews the ceremonial law. Though we are not 
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required to pay this ceremonial law the same out- 
ward obedience as the Jews did, yet this ceremonial 
law is intended for our profit and learning. Since 
in it the Gospel is brought before us, set forth and 
illustrated in a number of outward ceremonies, in 
each of which some Gospel truth is concealed. 
Leviticus is to the carnal- minded, careless reader, 
whether he be an ancient Jew, or a modern nominal 
Christian, like a book written in an unknown 
language, in which he sees various strange-looking 
letters, but in which he sees no meaning or use. 
But to the believer, taught by the Spirit, each of 
these letters has its meaning and use, and he can 
read the book so as to gain both profit and pleasure 
from it. The ceremonial law we must always 
remember came as much from God as the moral 
law. There is not the smallest ceremony in it which 
is not brought before us with the solemn words, 
" the Lord spake unto Moses,*' which begin most 
of the chapters of Leviticus, and which show the 
Divine warrant and sanction for all these observ- 
ances. If they had been ceremonies invented by 
men they would have been mere will- worship, like 
the ceremonies of heathens and Papists, and would 
not have been pleasing to God, since not com- 
manded by Him ; they would, in such a case, have 
been frivolous, unmeaning, and trifling. But 
nothing commanded by God can be unimportant, 
unmeaning, and trifling. It may be done away. 
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but there must be a glory about it as coming from 
so glorious a God. There must be something of a 
Divine beauty in the meanest ceremony that pro- 
ceeded from the Divine mind. This consideration 
should cause us to speak and think of the rites and 
ceremonies of the law with great respect when we 
remember their Divine origin. Our respect for 
the ceremonies of the law will be much increased, 
when we remember that Christ is the end of the 
law for righteousness to every one that believeth ; 
this is the key to unlock all the treasures of the 
law. 

Christ is the end of the law, and therefore He 
must be the end of all those ceremonies which form 
a part of the law. St. Paul, iq the Epistle to the 
Hebrews, speaking of the gifts and sacrifices of the 
law, tells us that they serve to the example and 
shadows of heavenly things. In truth, the cere- 
monial law was a dark gospel in which the ancient 
believers saw the glorious face of Christ shining, 
but covered with a veU of ceremonies. By the 
parables, if we may call it, of the ceremonial law, 
Christ taught His Gospel to the holy men of old. 
All the truths necessary to salvation — such as 
the depravity of man, the Atonement and other 
works of Christ, and the work of the Spirit, and 
many others — are contained in the ceremonial law, 
and were taught by it, to those who were not only 
circumcised like Abraham, but partakers of the 
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faith of Abraham. There can be no doubt that 
the believing Israelites knew the meaning of the 
ceremonies of the law. Perhaps when Moses was 
m the Mount, the meaning of the ceremonies of 
the law, and their reference to, and connection with, 
Christ was shown him; but this meaning, probably, 
he was not permitted to reveal to the great mass 
of the Israelites, who were unbelieving and dis- 
obedient, and whose blinded minds could not look 
to Christ, the end of that which was abolished. 

The meaning of the ceremonial law was revealed 
to the believing Israelites either by the teaching of 
the Spirit in their hearts, or by the prophets, who 
no doubt taught more to the men of their genera- 
tion than is recorded in Scripture, since only what 
is necessary for us is recorded. Moses might also 
have communicated some things to Joshua, and the 
seventy elders, which it did not please God should 
be told to the multitude. We are too apt to 
consider the ceremonial law as in itseU a bondage 
and certainly we, if true believers, are now in 
a state of greater spiritual liberty. But it 
was not the ceremonial law in itself which was 
such a grievous bondage, but what was the bondage 
was the carnal and unbelieving stupidity and dul- 
ness of mind of many to whom it was given. What 
was the bondage, as a great divine remarks, was the 
doing the ceremonial law without knowing the mean- 
ing of it. Nothing could have been more irksome 
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and burdensome than for a carnal man to perform 
daily a number of religious ceremonies, many of 
them requiring much time, trouble, and expense, 
of which he neither knew, nor cared to know, the 
meaning. But when a believer performed these 
ceremonies, he saw Christ through them, and was 
every moment reminded of those blessed truths 
which were the meat and drink of his soul, which 
were all his hope and all his salvation, and which 
were the refreshing of his soul in a thirsty land. 
To such a man, ceremonies which brought before 
him day by day, and hour by hour, the love of his 
Redeemer and Sanctifier in the work of his salva- 
tion, could have been no bondage or burden. On 
the contrary, he must have rejoiced in being thus 
permitted every day to perform acts which were to 
him not mere ceremonies, but works of faith and 
of love, and of obedience, by which he showed the 
grace in his heart, and was continually reminded 
of his Saviour, and of his need of that Saviour. 

Let us now consider our text more particularly, 
and let us first observe what was the meat-offering 
among the Jews, and the meaning of it ; secondly, 
the two things which were never to be put into the 
meat offering, viz., leaven and honey, and the 
meaning of them; thirdly, the salt which was 
always to be put into the meat-offering, and the 
meaning of it ; and, lastly, some practical lessons 
to ourselves, and may the Holy Spirit cause ns to 
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understand this text, and profit by it, for Christ's 
sake. Amen. 

First, the meat-offering was one of the offerings 
commanded by the law of God, it consisted of 
fine flour, oil, and frankincense. A handful of 
this flour, with the oil and all the frankincense, 
was to be burnt by the priest on the altar as 
an offering to God, the remainder of the flour 
and oil was to belong to the priest. After- 
wards we read of three kinds of meat-offerings, 
of which the first was baked in an oven, the 
second in a pan, the third in a frying-pan, which 
is thought by some expositors not to mean what 
we call a frying-pan, but a coarse earthen pot 
in which the poorer sort in the East cook their 
food. These three kinds of meat-offerings were all 
of the same materials, but probably different in 
quantity from one another, as well as in mode 
of preparation. The meat-offering in the oven 
was intended as the offering of the rich ; that in 
the pan, for the middling class; that in the frying- 
pan, for the poorest sort. God requires an offering 
from aU, both rich and poor, and will accept the 
offering of the poorest as weU as that of the 
richest. Now, what was the meaning of the meat- 
offering, and why was it offered ? Any one who 
considers the meat-offering will be struck by the 
fact that it was without blood. In this was the 
great difference between the meat-offerings and the 
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burnt-offering. The burnt-offering was a bloody 
sacrifice, but the meat-offering an unbloody one ; 
hence we are expressly told that the burnt-offering 
was an atoning sacrifice ; but not a word is said of 
the meat-offering making an atonement, that it could 
not have done, for without shedding of blood there 
is no remission of sins. The meat-offering was 
never offered alone, but accompanied the burnt- 
offering, which was a striking type of Christ's 
sacrifice of Himself. God first gave the command 
to offer the meat-offering in the 1st of Leviticus, 
and then the command to offer the meat-offering in 
the 2nd of Leviticus. The Jews never offered a 
meat-offering without first offering a bumt-offer- 
ing ; and if they had, their meat-offering would not 
have been accepted, for it is the blood alone that 
can make an atonement for the soul. Cain's sacri- 
fice was much like a meat-offering, and would have 
been accepted if it had been offered in faith and 
sincerity, and accompanied with the sacrifice of a 
lamb — but offered alone, without an atoning sacri- 
fice, without faith, by a wicked man it could not be 
accepted. Through and by Christ's sacrifice any 
offering (for instance, prayer, praise, good works, 
thank-offerings, exertions for the good of others) 
made by a true believer in that sacrifice is accept- 
able and pleasing to God, however small and im- 
perfect in itself. But the offerings, however costly 
and noble, and beautiful in the eyes of men, pre- 
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sented to God by those who do not tmst in Ohfirt 
cracified, and are not washed in His blood, are 
displeasing instead of acceptable to God, since th^ 
need the blood of Christ, both to cleanse and plead 
for them. Without that blood Ood sees nobbing 
but defilement, and imperfection, and pride, and 
presumption in the offerings of men. We must 
not offer anything to God till we have first looked 
with faith to Christ the sacrifice for our sins. The 
meat-offering seems to mean the entire giving ap 
of a man, his body and soul, and all he has to 
God, which follows his believing acceptance of 
Christ's work and sacrifice. The man looks with 
faith to Christ's sacrifice (this is the bnmt-offering), 
this sight of Christ crucified fills all his heart with 
love and gratitude to his kind and loving Saviour, 
this causes him to give himself and all that he has 
to God and His service (this is the meat-offering). 

The fine flour, probably meant the man's self, 
his property and services. It was not only flour, 
but fine flour, the best part of the flour, the flour 
cleansed from bran, dirt, etc. When the believer 
offers himself to God, he offers that new man 
which is created in him by the Holy Spirit, and 
which is most pleasing and precious in God's sight 
through Christ. The remains of sin in the believer 
are like the bran, dirt, etc., in the flour ; these are 
cleansed out of and destroyed in the believer by 
the Spirit, and are not offered to God. The &ne 
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flour ifi a beautiUfuI figure of the new man of <jod, 
and agrees ydih those numerous passages in the 
Word of God, in which true believers are spofcen of 
as the wheat of God, now mingled with taites aaid 
•chaff, but hereafter to be presented as fine Aoox to 
God, and gathered as His wheat into His gamer. 
Some persons, however, think that tiie fiaie flaar 
denoted Christ as a man with His merits smd the 
righteousness and holy works of His ikife. Cer- 
tainly both the Church and the iDrdiUB and yet 
human Head of it may be meant by tha £eib floor. 
The oil in the meaii-offering probably denoted ^he 

Holy Spa.. By .il. p»S. Prie-tl «^ ^ 
were oonsecralied and separated firom the mass of 
the world and the Church, und set apanrt io the 
special service of God and man in their pac&nilar 
office. So Chri^ was anointed with the Holy BfEnt 
as the greatest of Kings, Prophets, and Priests, 
and by the same unction from the Holy One His 
people are anointed to be a royal priesthood, to 
offer up spiritual sacrifices acceptable to Ood 
through Jesus €hrist. As oil, too, prevents mib- 
stanoes &om being dried up, and gives a gpecruliar 
hemity and cheerfulness to the aspect of persons 
and things — so all spiritual beauty and joy is 
owing to the Holy Spirit, and His presence in the 
besrat of man. He alone is lovely in the eyes ^ 
God who has the beauty ^f holiness from that 
divine dl of the Spirit* He was poured v^ithonU; 
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measure on Christ the Head of the Ghoroh, and 
flows down to the skirts of His clothing, so that 
the meanest believer shares in this divine oil which 
adorns and beantifles the soul. 

Frankincense was also a part of the meat-offering. 
Now, frankincense was a type of the prayers of Christ 
and His intercession, by which the sacrifices and 
services of believers are offered to, and accepted by 
the Father. Just as man is delighted with the sweet 
smell of frankincense, so the Father is most delighted 
with Christ, and His prayers for believers, which are 
always sweet smelling and fragrant to Him. The 
man was to offer the whole quantity of the meat- 
offering, but the priest was only to take a handful 
of it for the Lord. This was to teach that a man is 
to offer the whole of himself, and everything he 
has, to God without any reservation, and that God 
will take what He pleases, and return the rest. 
The part that God took was to be offered up as a 
memorial, to teach a man that all he had belonged 
to God, and that He had a right to take the whole, 
or any part of it He pleased. All the frankincense 
was to be taken, since the prayers of Christ are all 
so precious to the Father that not one of them can 
be left out by Him from His own peculiar offering. 
All the remainder that was not offered on the altar 
became most holy. This teaches us that when 
once we have offered ourselves to the Lord, every 
thing of ours becomes separated from the world 
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and sin^ and set apart to God's service, and though 
He returns it to us, yet we must remember that it 
is most holy, and though it may be used by us, yet 
it must be used as a most holy thing, and not for 
ungodly or sinful uses. 

Secondly. Let us consider the two things that 
were forbidden to be used in meat-oifferings, and in 
most sacrifices. They were (1st) leaven ; and (2nd) 
honey. Leaven is a striking figure of decay and cor- 
ruption. It is often used in Scripture as a figure of 
sin, which is the corruption and decay of the soul 
from the original state of righteousness and holi- 
ness in which man was created to a state of ungodli- 
ness and wickedness. Leaven also resembles sin in 
other respects ; it looks small and weak, and yet it 
soon shows what a powerful thing it is, by changing 
all the dough into bread, and altering the whole 
nature of the dough. So sin appears at first a 
very weak and insignificant thing, but let the least 
sin be allowed and tolerated in a man, and it will 
soon show what a mighty thing it is, by altering the 
whole character of the man, and making him alto- 
gether sinful and vile. Leaven is a hidden thing ; it 
is not seen to the person looking at the dough, for it 
is hidden in it, but it shows itself by its effects in 
changing the dough. So sin is first a hidden prin- 
ciple, concealed in the heart, but it soon shows itself 
by its outward effects, by making first the thoughts 
and then the words and actions of the man exceed- 
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ingsmfoL The smallest qnantity also of leavcii irill 
be quite sufficient to turn a large quantity of dou^ 
into bread. So also the very smallest quantity of 
sin indulged and allowed in the heart will be quite 
sufficient to make the whole man a sinful man. 
Both learen and sins are increasing prmciples. 
Learen becomes more and more powerful the 
longer it continues in the dough ; at first it seems 
to do nothing ; it is slow in its working, but sure, 
and will not leave off working till the whole ia 
leavened. So sin the longer it remains in the 
heart becomes more and more powerful, it can 
never stop where it was at first when tolerated in 
the heart, but becomes worse and worse. There is 
no standing still in the road to hell. If a man 
does not get out of that road, he cannot stop where 
he was, but is hurried on with a swiftness he 
cannot stop to eternal death. Sin like leaven is 
often weak and slow at first, but gets stronger and 
swifter in its progress daily. Though sometimes 
slow yet sin is always sure in its leading the unre- 
pentant sinner to hell. Christ tells His disciples, 
in Matt. xvi. 6, to take heed and beware of the 
leaven of the Pharisees and Sadducees ; and the 
disciples thought that He was speaking of the leaven 
of bread, but Christ explains to them His meaning. 
Then we are told that the disciples understood that 
how that He bid them beware not of the leaven of 
bread, but of the doctrine ol the Pharisees and 
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Saddncees. B wa? the evil doctrine of the Pha- 
risees and of the Saddncees^ and their evil lives, 
which were the fruits and effects of these evil 
principles, that the disciples were commanded to 
beware of. 

Hypocrisy and pride was the especial leaven of 

the Pharisees, and unbelief and sinful indulgence 

was the especial leaven of the Sadducees. The 

Pharisees and Sadducees are to be found in every 

church, in every community, in every age — ^nay, 

there is not a human heart which does not naturally^ 

contain some of both kinds of leaven. What need 

then have each of us to pray that the leaven of 

these two sects may be cast out of each of our 

hearts, and that we may for the future beware 

of this leaven both in ourselves and others. We 

should each of us also beware of that fear of man, 

of that spirit of worldly compliance and worldly 

policy, of that ambition and covetousness, and 

altogether earthly spirit which our Lord speaks of 

as the leaven of Herod, and warns His disciples 

against in Mark viii. 15. St. Paul, speaking by the 

Spirit of God, gives us a general command to purge 

out the old leaven of every kind, and to keep the 

Feast of the Passover (that is continually to keep 

up the remembrance of Christ's death by feeding 

on Him by faith as the food of our souls), not with 

old leaven, neither with the leaven of malice and 

wickedness, but with the unleavened bread of sin- 



40 THE MEAT OFFEBING. 

cerity and truth (1 Cor. v. 7, 8). Any sin, then, 
wilfully indulged and allowed is the leaven which 
is positively forbidden to be offered in any of our 
spiritual sacrifices to God. 

The second thing forbidden to be offered in the 
meat-offering was honey. Now it is somewhat diffi- 
cult to know what is meant by honey. Some persons 
think that honey was forbidden because it turns sour, 
and so like leaven might be a figure of corruption and 
sin. But what seems the best explanation to me is, 
that by honey was meant everything which is pecu- 
liarly sweet and pleasant to man's natural and carnal 
mind. And by honey being forbidden in the sacri- 
fices, we are taught that in all our spiritual sacri- 
fices of praise and prayer and good works and all 
others, we should carefully avoid seeking the plea- 
sure or gratification of the natural heart, instead of 
or in addition to God's glory and approval. There 
must be nothing of worldly or earthly, still less of sin- 
ful, pleasure in our offerings or service to God, nor 
must we study how the natural man may best be 
pleasedinthem. All selfishness and seK-pleasing and 
love of popularity and display, all idolatrous feelings 
towards particular ministers and other persons, 
the love of the sensational and the odd in preach- 
ing, are all honey, which must not be mingled with 
our spiritual sacrifices. Desire after the praise of 
men is most poisonous honey, which must never 
contaminate our offerings to God. What is more 
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sweet to man's natural carnal mind than the praise 
, of men ? But let him beware who does any service 
as he thinks for God, but at the same time seeks 
for or desires the praise of men, for this is mingling 
honey with his offering, which is positively for- 
bidden by God, and renders his whole offering vile 
and worthless and abominable in the sight of God. 
There must be no honey; that is, nothing that 
delights or gratifies man's natural mind in any of 
our spiritual sacrifices, but only that which delights 
the renewed mind of the regenerate man. 

Thirdly. Let us observe what was to be put not 
only in the meat offering, but in every Jewish sacri- 
fice — ^that was salt. Whatever else was wanting, 
the salt was never to be wanting from any sacrifice 
made to God. Salt is used in Scripture to mean 
exactly the opposite to leaven, — just as leavenmeans 
corruption and sin, so salt means incorruption and 
Divine grace. Salt is one of the most incor- 
ruptible, undecaying, and unchangeable of created 
things, and probably possesses these qualities of 
incorruption and unchangeableness as much as 
any created thing can. It also prevents corruption 
and decay in other things. By salt is meant grace 
in Scripture, and that work of the Spirit in the 
heart which is a fruit and effect of the grace or 
undeserved love of the Godhead. In Col. iv. 6 we 
read, "Let your speech be always with grace, sea- 
soned with salt," where grace and salt seem to mean 
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the saone tlung. In Matt. y. Christ tells^ His dis- 
ciples, " Ye are the salt of the earth, bat if the salt 
have lost his savour, wherewith shall it be salted "^ 
It is thenceforth good for nothing but to be cast 
out, and to be trodden under foot of men." This 
text teaches us that the true Christians are the salt 
of the earth ; they preserve the earth from sinking 
into a total state of corruption and sin, and hence 
they preserve the earth from destruction, for if it 
was entirely corrupted, God would destroy it. Now, 
the true Christian is the salt of the earth, be- 
cause the Holy Spirit and His grace is in him, 
making him opposed, like salt, to corruption ; and 
causing him, like salt, to preserve others from cor- 
ruption and destruction. Hence the true Christian 
is a most useful man, a real philanthropist and 
benefactor of his species, but the man wha is a 
Christian only in name and not in heart is like salt 
which only bears the name of salt but has na 
saltness. Now the only thing which makes salt 
valuable is its saltness, for supposing it had lost 
its saltness it would be quite worthless. So the 
only thing which makes the Christian excellent 
and useful is the spirit and grace of God, but the 
Christian who has not this preciousness, but has 
only the name and profession of a Christian, is the 
most useless, worthless, and despicable of men. 
The Holy Spirit in the heart, like salt, preserves 
the man from the corruption and decay of spiritual 
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daath^ which ends in the tobal decay of eternal 
death* Just as salt, preserves fcoiu natmral corm^ 
tion, so the Holy Spirit and His grace preserves 
from spiritual corruption — ^that is, the departure el 
the heart from the love and fear o£ Gk)d. When a 
man strives to become better by him own strength 
and natural exertions, he may become apparently 
better for a time, but this work wiU never la^ or 
continue, he will return to his former sins ; or freak 
ones, as pride and self-righteousness, will be sub- 
stituted in his heart and life for the old ones. But 
when the Holy Spirit works in the heart of man. 
His presence is like salt, it prevents the good work 
from decay or failing ; it makes the change in the 
man a lasting change; it makes the man to con- 
tinue and persevere in the right way, and to do so 
in the face of trials, temptations and difficulties 
and discouragements of all kinds. Much is said 
in Scripture about the importance and necessity of 
conjtinuing in the ways of God. We are told, "he 
that endureth to the end shall be saved'' (Matt. 
X. 22). " We are made partakers of Christ if we 
hold the beginning of our confidence steadfast 
unto the end " (Heb. iii. 14). 

Now the reason why in Scripture so much is 
said of the importance of continuing in well doing, 
ia because this continuance is the sure sign and 
mark of the presence of the Holy Spirit and tbe 
grace of God, and of the work im the man being 
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a divine and not a human work. He that has the 
Holy Spirit dwelling as a sanctifying spirit in his 
heart will endure to the end, for the salt is within 
preserving from corruption. But all who never 
have the Holy Spirit will sooner or later draw back 
to sin, and ungodliness, and final perdition. False 
professors, hypocrites, and formalists may for a 
time appear as angels of light adorned with 
heavenly graces, but these will not last, the salt 
to preserve from decay and corruption is wanting. 
A worm is at the root to destroy these plants 
which the heavenly Father has not planted, which 
shall surely sooner or later perish, unless God 
grant repentance to these miserable men. 

It was not only salt that was to be in the meat 
offering and other sacrifices, but the salt of the 
covenant of thy God. In the East when two men 
wanted to make a covenant or agreement of friend- 
ship and alliance with one another, they ate salt to- 
gether, and after a man had once eaten salt "^yith 
another, he was considered under a most solemn 
and powerful obligation to stand his friend, and 
to do him no hurt but rather good. The salt in 
believers must be the salt of the covenant — the 
Holy Spirit — not mere human principles of endu- 
rance, temperance, philosophy and virtue. This 
covenant is the covenant of grace made between 
the Father and the Son, its object is to give eternal 
life and blessings to those who are in it, who are 
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all true believers on account of and in considera- 
tion of the work of Christ in His life and death. 
God gives believers the Spirit as the certain mark 
and sign of the covenant of grace into which He 
has admitted them through Christ. The gift of 
the Spirit is a sign that God no longer considers 
as a rebel and as a stranger the man whom He 
has given Him to, but that God is his God, and 
that God considers him in Christ as an adopted 
child. The sign and token of a covenant shows 
the nature of the covenant. The Holy Spirit is 
the sign of the covenant of grace, but the Holy 
Spirit is also God, and hence unchanging, eternal, 
almighty, holy and merciful, and just, therefore 
the covenant He is the sign of and one of the 
Makers of, is like Himself an unchanging, eternal, 
almighty, holy, merciful, and just covenant. 

Lastly, let us consider the application of this 
text to ourselves. Nothing is more valuable and 
important to remember in considering Scripture, 
that when we read or hear of men, these men are 
ourselves. Do not let us think that these men 
are some imaginary men, or some men in Africa 
or America ; but when God speaks to men in His 
Word, these men are ourselves, who by His pro- 
vidence He has called to-day to hear His Gospel, 
and who He may call this night to hear the sen- 
tence of our eternal state. If our Queen were to 
speak to us, would we not listen with the deepest 
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aittention and respect ? Is it fitting then or snit- 
Sible or right that God shoxQd speak to us in His 
Word, He who is King of Kings, and yet that He 
dioidd not be treated even with the ordinary atten- 
tion and respect dne to an earthly mler ? When 
God speaks to ns in His Word, many do not take 
the trouble to listen to Him, many, though they 
remain in the chnrch in body, go a^y in spirit i 
one to his fa^m, another to his merchandise, one 
to the public-house, one to the place of worldly 
amusement, another to the place of worldly busi- 
ness. While God is speaking in His Word the 
bodies of some among ourselves remain in their 
I)ews and seats, but their thoughts (themselves in 
fact, for it is the thought makes the man) axe 
everywhere else, and can you think that God wifl 
be satisfied or pleased with such a service ? God 
says to each of us, " Hear and your soul shall live." 
But surely some answer in their hearts, I will not 
hear. But if such a person is among us, we say 
to him, God's Toice of mercy and love He may 
now permit you not to hear, if you will not hear 
it. But there is a voice of God calling you to die, 
a voice of God calling upon you to meet Him at 
His judgment-seat, which each of you must one 
day listen to and obey, God says now, "Hear 
and live ; hear and be pardoned ; hear and be 
sanctified; hear and be happy." What madness 
and folly is there in those who will not hear this 
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blessed Toiee of God! But 43roi will Ji^eafter 
say to those who have all thear li^es refased to 
hear His voice of love and mercy, "Hear, you 
must die fcnr ever; hear, you zanst be unpar- 
•doned for ev^r ; hear, you nmst be unholy far 
ever; heaj*, you must be miserable for ever." 
How dreadful to hear such a voice! How dif- 
ferent from the voioe of God in His Gospel now? 
Yet some who now sit Sunday after Sunday in our 
places of worship will never hear the voice of God 
till they hear that terrible voice they will be com- 
pelled to listen to. May there not be one here 
present of this nnsemhle race of men. If we had 
some amusing story to tell you, numbers would 
be very attentive. But we, ministers of Christ, 
have a message of life or death to d^v^r — a mes- 
sage of life to you if you will come to Christ, how- 
ever sinful you may Jiave been ; a message of death 
to you if you wiU not come to Christ, however 
good you may think yourself. When a man has a 
message of life or death to deliver^ and the time 
to deliver it is very short, as it is both with 
.ministers and hearers, he delivers it in as plain 
and short words as possible. Stories and such like 
things are very well for those who have time for 
them ; but dying ministers and dying hearers have 
not time for them. We must each of us, first of 
aU, make haste and flee for our lives from the 
wrath to come to Christ, the only place of safety. 
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Believing in Him with a true, real, living faith, you 
cannot perish, but must be saved. You must, 
though, if you would be a real Christian, offer up 
yourself a sacrifice, after having first put your trust 
in Christ's one perfect, sufl&cient, atoning sacrifice 
as the only ground and means, and cause of salva- 
tion. You must offer up sacrifices, for you are one 
of the holy priesthood who are appointed to offer 
up spiritual sacrifices acceptable to God through 
Jesus Christ. God by St. Paul beseeches you to 
offer up yourself, each one of you, as a living sacri- 
fice holy and acceptable to God, which is your 
reasonable service. You are, if a true believer, 
bought with the price of the precious blood of 
Christ, therefore glorify God both in your body and 
in your spirit, which are God's. Let the exceeding 
love of Christ, in offering Himself to God as your 
sacrifice, constrain you out of love, and gratitude 
to give yourself entirely to Him. Let not your 
sacrifice be an half-an-half sacrifice, for such God 
abhors ; but say like David, " I will not offer the 
Lord my God that which costs me nothing." Be 
like Caleb, a man of a perfect or upright heart, 
who wholly followed the Lord. Give yourself, your 
whole self to God through Christ, that self may 
perish in you, and God alone in Christ be exalted 
in you. If you do not give yourself as an offering 
to Him, all your other offerings and service are but 
an abomination to Him> and will bring a curse on 
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yon, and not a blessing. Draw not back after 
having once given yourself to God, for God says, 
'^ If any man draw back my soul shall have no plea- 
snre in Him" (Heb. x. 88). Take heed that there 
is no leaven no tolerated, or indulged, or ruling sin 
in your heart or conduct, or God will abhor and 
curse your offerings and sacrifices, for the ^' sacrifice 
of the wicked is abomination to the Lord" (Prov. 
XV. 8.) Weakness and sins of infirmity there will 
always be in all your offerings to God ; but the 
blood of Christ will wash out all these if you go to 
that fountain. But no sin must be wilfully indulged 
or persisted in, or suffered to rule in your heart or 
life ; no sin must be inwardly loved and cherished 
by you. For such sins are the leaven forbidden in 
Scripture in offerings to God. To the soul that ate 
leavened bread during the passover God said, " He 
would cut off from the congregation of Israel" 
(Exod.xii.l9.) Take heed also that there is nothing 
of what the law of God condemns as honey in 
your offerings to God. Many only seek to please 
themselves, or to get the praise of men in their 
service or worship of God ; but this is the honey 
God forbids in the sacrifices. Above all, take heed 
that you have the Holy Spirit; this Divine salt of 
of the covenant must not be lacking from any 
your sacrifices, or God will reject them with 
anger and disgust. Pray with all your heart 
for the Holy Spirit, for Christ says, "Ask and 

E 



50 THE MEAT OFFEEZNG. 

it shall be given you, seek and ye shall find." 
The Holy Spirit is He whom Christ procured 
by His deaths that as the Lord God He might 
dwell even among the rebellious, and now Christ 
stands ready to bestow Him freely to all who 
come to Him for this most precious gift. With- 
out the Holy Spirit you are a most miserable 
man, though your purse be full of gold, and you 
have every worldly comfort and happiness. But 
if you have the Holy Spirit, your body may be 
covered with rags, or perishing from disease, or 
wasting with hunger, but you are a happy man, 
for the God in whose hand and power is every- 
thing — is your God and friend : He dwells in your 
heJ, He is now busy in tur;ing every evil that 
happens to you into good and a blessing, and He will 
hereafter free you from every evil, and enrich you 
with every good. For you are through Christan heir 
of the world, an heir of all things, an heir of God. 

One word in conclusion to any obstinate sinner 
or ungodly man who may be present. Our Lord 
Himself says, "Every one shall be salted with 
fire, and every sacrifice shall be salted with salt " 
(Mark ix. 49). Tremble at this Divine word. All 
the earth is the Lord's, and all the inhabitants of 
it, and all are sacrifices by whom He will be 
glorified. The one part are sacrifices to His mercy; 
willingly giving themselves up to it, they are salted 
with His Spirit, and so preserved to and in an 
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eternal life of happiness. The other part are 
sacrifices to His justice, claimed by if; as such 
because they will not accept His invitation of 
mercy ; they^are salted with the fire of His wrath 
to and in an eternal death of misery. Every man 
is a sacrifice to God, and every sacrifice must be 
salted or preserved as an eternal sacrifice to an 
eternal God. But now God permits you to choose 
whether you will be salted, so to speak, i.e., pre- 
served by His mercy, or salted and preserved by 
His justice. Whether you will be an eternal monu- 
ment of the holy love of God to sinners, or whether 
you will be an eternal monument of the holy 
hatred of God against sin. God offers you now 
also His Spirit to enable you to make the right 
choice. May He now graciously turn the wills of 
all here present to Himself, and so shall they be 
turned for Christ's sake. Amen. 
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BAPTISM. 

" For John trnly baptised with water, but ye shall be baptised 
with the Holy Ghost not many days hence," — ^Acrs i. 6. 

npHESE words were spoken by our blessed Lord 
-*- to His disciples just before His ascension to 
heaven, and in them He prepares them for the 
coming of the Holy Spirit, who should take the 
place of Christ after His departure from this earth, 
and should be to believers God upon earth. Some 
of Christ's disciples had at first been John's dis- 
ciples, and now Christ tells them that they should 
receive a far greater baptism than that of John, 
for whereas John only baptised with water, they 
should be baptised with the Holy Ghost. We shall 
consider in this discourse, first, water baptism; and 
secondly, the baptism of the Holy Spirit, and may 
the Holy Spirit cause us to understand and profit 
by this text for Christ's sake. Amen. 
From the earliest times water has been used by God 
as a figure of the Holy Spirit and His work, for just 
as water cleanses the body from defilement, so the 
Holy Spirit cleanses the inmost heart from sin and 
everything polluting and defiling in the sight of God. 
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Water too is one of those things necessary to sustain 
the life of the body, so the Holy Spirit is necessary 
to sustain the life of the soul. Baptism was not com- 
manded the Jews by God in the same manner that 
it is commanded to us, but the law of God ap- 
pointed several ceremonial and figurative washings 
of the body. All these were to teach that God is a 
holy God, and man an unholy creature, and before 
such a guilty being could approach so great and 
holy a God, a washing or cleansing of the soul 
is absolutely necessary and essential. 

Baptisms of different kinds were very ancient 
Jewish customs, some being Divinely appointed, 
others of human institution. There were many of 
such baptisms common among the Jews. In Heb. 
ix. 10, St. Paul speaks of divers washings or bap- 
tisms among the Jewish ordinances. The law of 
Moses commanded a multitude of different washings 
or baptisms, for different persons, different seasons, 
different offences, and in different ways, both by dip- 
ping, sprinkling, and pouring. All these washings 
were to teach the absolute necessity of the washing 
of the soul with the blood and spirit of Christ. The 
Jews, having been commanded by God continually 
to wash themselves, to teach them their own vile- 
ness and pollution in God's sight, and their need 
of Christ to atone and the Spirit to sanctify, 
entirely forgot these truths, and the inward wash- 
ing, while they thought so much of the out- 
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ward washing that they would not sit down to meat 
without washing their hands, and used continually 
to wash everything they used. But Christ would 
not conform to their traditions, but called them 
hypocrites, who made the commandment of God 
of none effect through their traditions (Mark 
vii. 6, 7). 

The Jews^ when any person became a proselyte 
to their religion, were accustomed to baptise as 
well as to circumcise him. They also baptised 
heathen children to admit them into the Jewish 
Church; for the famous Babbi Maimonides says, 
"If a heathen child was adopted by a Jew for 
his child, he must circumcise it and baptise it, and 
offer a sacrifice for it, and so admit it into the con- 
gregation of Israel." The Jews were also careful to 
baptise all their women-children, though in the 
case of males most of them thought circumcision 
a sufficient admission into the covenant with 
Abraham. The disciples of our Lord were Jews, 
and as Jews the baptism of children was no strange 
thing to them, but one to which they were accus- 
tomed; for the learned Lightfoot speaks of the 
baptism of children as a common custom among 
the Jews. The disciples, then, having been accus- 
tomed to the baptism of children as Jews, would 
naturally continue and keep up the baptism of 
children as Christians, unless indeed Christ posi- 
tively forbade them to baptise children, but we 
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cannot find a passage in Scripture forbidding, even 
in the mildest manner, infant baptism. It is not 
strange that Christ should have given no com- 
mand to baptise children, for the disciples already 
were accustomed to it. If infant baptism had 
been a new thing which Christ introduced, then He 
would certainly have given a command for. But 
infant baptism having been long used among the 
Jews, it was no new custom requiring a command 
from Christ to appoint it; but His not in any way 
objecting to or forbidding it were sufi&cient proofs 
of His approval and sanction of it. If infant bap- 
tism were so pernicious as some pretend, Christ 
would have warned His disciples against it. Now if 
there was anything wrong or contrary to the mind 
and wiU of God in baptising infants, is it not likely 
that Christ would have told His disciples that it 
was it wrong and displeasing to Him, and have 
warned them not to do so? But as Christ has 
nowhere forbidden infant baptism, but has ex- 
pressly shown His goodwill to infants, and willing- 
ness to receive them and give them His blessing, 
certainly it appears from this that if we cannot 
assert that infant baptism is a Divinely commanded, 
we may at least assert that it is an innocent, lawful 
action, very suitable to the spirit of Christianity, 
and quite in harmony with the mind and revealed 
will of Christ ; as shown, for instance, in His treat- 
ment of the infants brought to Him, and His com- 
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mand to Peter, ** Feed My Iambs/' In the case of 
infants who have not personal faith, no doubt our 
Lord is often pleased to accept, bless and reward 
the faith of their parents and sponsors, as we are 
told Christ accepted and rewarded the faith of 
those who brought the man sick of the palsy 
(Matt. ix. 2). We may have great confidence in 
Christ receiving children brought to Him by be- 
lieving parents, but Christ may also accept the 
child of ungodly parents, for He will have mercy 
on whom He will have mercy. The absence of a 
positive command to baptise infants in Scripture 
is no proof they ought not to be baptised. There 
is nothing forbidding such a practice in Scripture ; 
which fact, at the very least, shows that it is an 
innocent and harmless custom. There is no posi- 
tive command in Scripture to observe the first day, 
or Christian Sabbath, instead of the seventh day, 
or Jewish Sabbath ; neither is there any positive 
command to administer the Lord's Supper to 
women, and other practices constantly observed 
by most Christians. 

In several respects the Christian Church was 
allowed to appoint a manner of worship for itself 
quite different in different places, viz., the kind of 
worship best adapted to the manners, customs, 
habits, and disposition of the people to which it 
was sent. The strictest care, however, being taken 
that nothing in the worship or manner of conduct- 
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ing it should be the least contrary to the letter or 
spirit of the Word of God, or the mind of God, as 
revealed in His Son. In this we see the Divine wis- 
dom and love in granting a certain Uberty in appoint- 
ing and arranging ceremonies, church government, 
and forms of worship to the Christian Church, which 
was intended by God for all nations, countries, and 
ages. This liberty was not granted to the Jewish 
Church, which was intended only for one peculiar 
nation during a certain length of time. 

The custom of infant baptism is very ancient. It 
is utterly false to speak of it, as some have done, as 
a Popish corruption, or even as an invention of the 
early Church when it began to depart from the 
simplicity of the Gospel. It is most absurd as 
some have done to compare the baptism of infants 
with the baptism of bells, as if there was the least 
similarity between an infant possessing an immortal 
soul, and reason, and conscience, only not able to 
show these gifts to the satisfaction of men, and a 
piece of metal without animal life. Justin Martyn 
about A. D. 148 (forty-eight years after the death of 
the last Apostle) speaks of persons sixty and seventy 
years old, who had been made disciples to Christ 
in their infancy. How could infants be made dis- 
ciples, except by baptism? If these infants were 
baptised, which is the only meaning to be given to 
the words of Justin, it must have been in the life- 
time of St. John. IrensBUS speaks apparently of 
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the baptism of infants nnder the name of their re- 
generation. Tertnllian, who lired about a hundred 
years from the time of the Apostles, shows that the 
enstoms of infant baptism and of sponsors then 
prevailed in the Ghnrch, though he objected to 
them himself. Origen, bom about eighty-five 
years after the Apostles, whose family had long 
been Christians, says infants are baptised for the 
remission of sins. He says, also, the Church re- 
ceived a custom, handed down from the Apostles, 
to give baptism even to infants. It is easy to 
account for no cases of infant -baptism being clearly 
recorded in the New Testament. For it is only 
natural to suppose that the baptism of believing 
adults, being more important and influential, would 
be more spoken of. Besides which, in the first 
years of the establishment of Christianity, there 
would be few infants, comparatively speaking, to 
be baptised, since the infants of a family would not 
be allowed to be baptised till their parents had first 
submitted to the ordinance. And probably, usually, 
if not always, the first followers of Christ only bap- 
tised the infants of professing Christians, not the 
infants of others. There are some passages very 
favourable to the practice of infant-baptism in the 
New Testament. We are told in Mark x. 18, " that 
they brought young children to Christ that He 
should touch them, and His disciples rebuked those 
that brought them. But when Jesus saw it, He 
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was much displeased, and said, Suffer the little 
children to come unto Me, and forbid them not : 
for of such is the kingdom of heaven. And He 
took them, up in His arms, put His hands upon 
them, and blessed them." These babes (for such 
they were) were not baptised with water, for they 
probably received a far greater thing than water 
baptism, even the baptism of the Holy Spirit. 
We read in Acts viii. that through laying on of the 
Apostle's hands the Holy Ghost was given. Is it 
not probable, then, that these infants, on whom 
Christ Himself laid His hands, received the Holy 
Spirit ? Besides, we are expressly told that Christ 
blessed these infants, and who could receive Christ's 
blessing without being blessed in the highest sense 
without being made a new creature in Christ ? If, 
then, Christ thought infants worthy to receive the 
highest gifts. His Spirit and blessing, ought not 
men to think them worthy of the infinitely inferior 
benefits of water baptism, and admission into a 
visible church? From the whole conduct of our 
Lord towards the infants, we see His goodness and 
love to infants. His will and desire that they should 
be brought to Him, His willingness to receive them 
among His disciples, and His anger against those 
who would keep them from Him. Our Lord says 
of them, " Of such is the kingdom of heaven," are 
they not fit then to be members of the outward 
church of the baptised on earth ? It is possible 
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that some infonts receive the Holy Spirit from 
their very birth, and long before they appear to us 
to understand, or rather can show to us their 
understanding, have in their hearts the seeds of 
many graces, which they were not bom with^or 
that which is bom of the flesh is flesh, but which 
the Spirit produced in them. These seeds of 
Divine grace in the infant mind may remain for 
a time, like seeds in dry ground, unknown to the 
infant and others, until the pouring down of 
further influences of the Spirit, and the means of 
grace cause these seeds of Divine grace to spring 
up and bear fruit. 

Christ said to His disciples, as recorded in Matt, 
xxviii. 19, " Go ye and teach (or make disciples of) 
all nations, baptising them." Now, our Lord does 
not say make disciples of, and baptise only the 
grown-up persons in the nations, but all in them. 
Now, children make up a large number of the per- 
sons in a nation, and can our Lord's command to 
baptise all nations be obeyed if the children in them 
are not baptised ? Especially, as our Lord gives no 
hint that the children in the nations should be left 
out, and not be baptised. St. Peter says, in Acts 
ii. 38, 39, " The promise is to you and to your 
children." This promise was the promise of the 
Holy Spirit prophesied of by Joel. Li this text we 
are taught that the promise of the Holy Spirit was 
as much for the children as for the rest of the 
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people. Why, then, might not baptism, the out- 
ward sign of the inward cleansing of the Spirit, be 
also as much for the children as for the rest of the 
people ? Also in the New Testament we read of 
honseholds being baptised, as those of Lydia, the 
Jailor of Philippi, and Stephanas. It is not cer- 
tain that children formed part of these households ; 
but it is, on the other hand, far from certain that 
children did not form part of these honseholds. 
It seems to me far more likely and probable that 
they did form part of the baptised families, as 
they usually do of other families, than that they 
did not. All the males of a Jewish family were 
certainly brought into the outward covenant 
with God, and, perhaps, the females in a different 
manner by baptism, so the Apostles seem to 
have brought whole families into the outward 
Church. 

We read in the Acts of the Apostles of many 
adult persons being baptised ; but let us consider 
who they were. We cannot find one among them 
who had before been baptised as a Christian, or who 
had before borne the name of Christ, or professed 
to be a Christian. These adults who were baptised 
by the Apostles were not professing Christians, but 
before their baptism Jews or heathen. So ministers 
of the Church of England, when preaching to 
Jews or heathen, exhort them like the Apostles to 
believe, repent, and be baptised. Some objectors 



would ny an infant cannot faelieTey and, therefore, 
they say cannot be a member of the Chnrch. Some 
eYen go the length of doubting the salvation of 
infants because of their irant of fedth. Bnt ire 
bdieye that fedth is not alirays neeessaiy either to 
admission into the covenant of grace, or to salva- 
tion through it ; it is necessary in the case off per- 
sons of understanding to whom the Gospel is 
preached* But we have no doubt that many an 
infant, many an idiot, and other such like helpless 
beings, who can no more enter the covenant of grace 
than a stone can climb up to heaven, is graciously 
carried into the covenant of grace in the arms of 
Divine power and love, unconscious .of the fact tQl 
in eternity he finds how he has been rescued from 
a destruction he was ignorant of. An infant is 
capable of receiving the Holy Spirit, though not 
capable of faith. That infants are capable of 
receiving the Holy Spirit is clear ; for, otherwise, 
none dying in their infancy could be saved; for 
without the new birth of the Holy Spirit, there is 
no salvation, as our Lord Himself teUs us in 
John iii. Besides which we read that John the 
Baptist was fiUed with the Holy Spirit from his 
mother's womb, and what happened in his case 
may happen in others. Though very young iD&nts 
are not able to show to others that they have 
received the Spirit, still some very young children 
have at various times given unmistakable evidence 
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of being bom again of the Spirit. It is not neces- 
sary or essential to the Spirit's working, that His 
work should be seen or known by men. He is 
often pleased to work in the dark. We must not 
look upon any infant, especially the child of a 
believer, as an unbeliever unworthy of baptism. 
But rather let us look on the tender infant with the 
eye of charity and hope as one who either is, or 
will be one of Christ's lambs, and bring him into 
the outward covenant of the visible Church by the 
outward sign of baptism. At the same time let us 
most earnestly beseech Christ, the real baptiser of 
His Church, to grant to him His Holy Spirit to 
cleanse him with His blood, and to sanctify them, 
and to grant him the new heart. 

Such prayers will never be in vain if the parents 
also take heed to train up their children in the 
way of the Lord, which is of the most fundamental 
importance. In Scripture God promises to be a 
God to the seed of believers, as well as to believers 
themselves. He promises great and special bless- 
ings to such children. He makes a great distinc- 
tion in His Word between them and the seed of 
evil-doers. Ought not then believing parents to 
look for and expect the fulfilment of these promises 
with real faith and hope? Objectors to infant 
baptism when they urge want of faith, and want of 
understanding, and want of knowledge, as reasons 
why infants should not be baptised, forget that all 
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these objections might quite as well have been 
brought against infant circmncision as against in- 
fant baptism. Tet infant circumcision was an 
express command of God, circumcision is called the 
seal of the righteousness of faith, and yet what 
faith could an infant of eight days old have ? Yet 
notwithstanding this, God commanded him to be 
circumcised. The Jewish parent who had uttered 
the objections against the circumcision of his 
children that many Christian parents utter against 
the baptism of their children, would have been 
guilty of great unbeUef, judging of things according 
t^ight ^stead of beHevinHn the promi.es. h! 
would have been guilty of great pride in setting up 
his own limited reason in opposition to the will of 
infinite wisdom, and of disobedience to an express 
command, and would have reason to expect God*s 
anger, as is plain from Gen. xvii., 14, where the 
child is spoken of as in danger of being cut ofif, 
on account of the parent not circumcising it. 
Bishop Hall well calls circumcision the legal 
sacrament, and says that it directly answers the 
evangelical one of baptism. In bringing a child 
to baptism, we must not reason, or doubt, or 
judge, or dispute, but we must hope, pray, 
believe and obey. Our great objection to the 
opinion of those who reject infant baptism is 
this. Supposing their opinion to be true, the 
infant child of a Christian believer is in an 
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inferior state as to Church privileges and advan- 
tages to the infant child of a Jewish believer. The 
Jewish infant was a member of the Jewish Church, 
(i.e., of the outward Jewish Church), he had been 
admitted into the Church and into the outward cove- 
nant with God by circumcision ; he had on him the 
outward sign and token of the covenant circumcision, 
he had been presented and dedicated to God by 
circumcision. He was placed in a far more favour- 
able state and position as to Church privileges, ad- 
vantages, blessings, and means of grace than a 
heathen child. By circumcision he had a right and 
title to these, which a heathen child had not. If we 
look into the book of Moses we shall see that many 
blessings and privileges were given to Israel, not as 
converted, but as circumcised in the outward cove- 
nant. But surely the blessings, privileges, and 
means of grace of the Christian are greater than 
those of the Jewish Church ; but if the Christian 
child must not be baptised, he is deprived of all 
those privileges and blessings of the Jewish child : 
he is not a member of the visible Church, he has 
not the outward sign of the covenant, he is not 
dedicated to God, he is just like a heathen child. 
Can we think that this can be in accordance with 
the will of God ? 

It is very important to observe the distinction 
in the Word of God between ceremonial, or as we 
may express it, ecclesiastical or Church holiness, 
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and real inward personal holiness. Under the law 
all circumcised Jews were ceremonially holy, though 
the great mass of them were personally unholy, for 
Moses says to Israel, " Ye are the children of the 
Lord your God, and thou art an holy people '* 
(Deut. xiv. 1, 2). This he says of the whole na- 
tion. So all baptised persons are ceremonially, 
ecclesiastically holy, which St. Paul seems to call 
them in 1 Cor. vii., 14, but how few are really per- 
sonally holy. Let no one rest contented with 
ceremonial holiness lest he perish like Korah, who 
said " All the congregation is holy," yet he perished 
personally unholy (Numbers xvi., 3). 

But some objector might say circumcision has 
nothing to do with baptism, for it was the sign 
of the national covenant God made with the 
Jews, and the sign that the person was a Jew. 
But we answer, the meaning of circumcision and 
baptism is exactly the same, both mean that 
sin must be washed or cut away if a man would 
be saved; both were figures of the change of 
heart in the believer ; both were tokens of the co- 
venant of grace. God made a twofold covenant 
with Abraham, one covenant with him as the head 
of the Jewish nation, one covenant with him as the 
head of believers. Circumcision was the token of 
both covenants. The covenant of grace with Abra- 
ham is exactly the same covenant as that with 
believers, for God says in it "I will be a God to thee. 
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and to thy seed." This is no national Jewish co- 
venant. 

Miserable, indeed, would it be for us if God had 
only promised to be a God to the Jews and their 
children. But the universal covenant of grace, in 
which God promised to be a God to all believers 
and their seed, was made with Abraham, or rather, 
communicated and revealed to Abraham, as well as 
the national covenant in which God promised 
specially to be the God of Israel. Circumcision 
was the token of both covenants, now baptism has 
taken its place as the sign of the covenant of grace. 
Ishmael and the servants of Abraham had nothing 
to do with the national covenant, and the blessings 
promised specially to the Jews, but they and all 
the proselytes in after times were circumcised, not 
as Jews but as professed believers, not that they 
might become Jews, but that they might be 
members of the outward Church of God. 

If the tender age of the infant is no hindrance to 
its receiving the Holy Spirit, and so being made a 
real member of Christ's true Church, even of the 
glorified Church in heaven, which it is not, in the 
case of infants who die in infancy; why should 
the tender age of a child be any hindrance to its 
receiving baptism, and so being made an outward 
member of the outward visible Church on earth ? 
He who is worthy to be admitted into the society of 
angels and glorified saints, is surely worthy to be 

f2 



G8 BAPTISM. 

admitted into a Church of imperfect men, com- 
passed with infirmities. 

K numbers prove anything, numbers are cer- 
tainly on the side of infant baptism ; for while the 
Quakers and Baptists reject it, the Greek and 
Eastern, the Lutheran and Presbyterian Churches, 
the Moravians, Episcopalians, Independents, Wes- 
leyans, and other sects adhere to and observe it, 
and some of them have done so for a great length 
of time. All these churches differ among them- 
selves both in doctrine and discipline on many 
points, but all of them agree in religiously observ- 
ing infant baptism. 

A multitude of great and holy men of various 
churches, some of the greatest divines of all ages, 
among them many eminent Keformers, have been 
strong advocates for infant baptism ; among them 
are the honoured names of Luther, Calvin, Cran- 
mer, Eidley, Latimer, Hooker, Usher, Owen, Bax- 
ter, Matthew Henry, President Edwards, Dr. 
Dwight, &c., &c. The arguments of Calvin and 
Dwight in defence of infant baptism seem to me 
quite unanswerable. Li considering infant bap- 
tism we should always distinguish between what 
is essential, viz., the simple act of baptism accom- 
panied with prayer for the Holy Spirit and the 
new birth (this has been observed by the godly of 
most churches from the most distant times), and 
what is not essential, such as the institution of 
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sponsors and their promises, and the sign of the 
cross, which are peculiar to our own Church. The 
words of Calvin are very admirable where he says, 
speaking of infant baptism : *' How sweet is it to 
godly minds to be certified, not only by word but 
also by sight to be seen with eyes, that they obtain 
so much favour with the heavenly Father, that He 
hath also care of their posterity. For here it is to be 
seen how He taketh upon Him the person of a most 
provident Father of a household towards us, which 
even after our death doth not lay away His care- 
fulness of us, but provideth and foreseeth for our 
children. Ought we not here, after the example of 
David, with all our heart to leap up unto thanks- 
giving, that by such show of His goodness His 
name may be sanctified? This, verily, Satan 
intendeth, in assailing with so great armies the bap- 
tism of infants, namely, that this testifying of the 
grace of God being taken away, the promise which 
by it is present before our eyes may at length, 
by little and little, vanish away; whereupon 
should grow not only a wicked unthankfulness 
toward the mercy of God, but also a certain sloth- 
fulness in instructing our children to godliness. 
For by this spur we are not a little pricked forward 
to bring them up in the earnest fear of God, and 
in the keeping of His law, when we consider that 
even immediately from their birth He taketh and 
acknowledgeth them for His children. Wherefore 
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unless we list enviously to darken the bountiful- 
ness of God, let us oflfer to Him our children, to 
whom He giveth a place among them that be of 
His family and household, that is to say, th^ 
members of the Church." 

The Church of England thinks dipping, sprink- 
ling, and pouring equally good ways of baptising ; 
it thinks that it is necessary in baptism to apply 
some water in some way, but the particular way it 
is applied it thinks a trifling, unimportant matter. 
It also thinks that the quantity of water used in bap- 
tism is a most trifling matter. What difference can 
little or much water make to the soul of a person ? 
In the Lord's Supper we do not think of the quantity 
of bread and wine the person eats or drinks, which 
is different in different cases, but we think of whether 
they eat the bread or drink the wine at all. 

Why then should we think of the large or small 
quantity of water in baptism? What possible 
difference can it make in the actual benefit or typi- 
cal meam'ng of baptism ? Certainly different quan- 
tities of water in baptism is a more expressive 
figure of the various measures of the influences and 
graces, and gifts of the Spirit, different in the case 
of each believer, than if the same quantity or about 
the same was always used. So also different ways 
of applying water in baptism as immersion, sprink- 
ling, and pouring are more fitting symbols and 
types of the Spirit's working than one uniform way 
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of baptising. For there are different operations 
and different administrations of the Spirit. 

Supposing the disciples of John and the Ethio- 
pian Eunuch were immersed, it is no proof that 
we should be immersed. An example, or a hundred 
examples of immersion — of which, no doubt, there 
were plenty in the early Church — is no command to 
immerse, is no proof that immersion is the only 
Scriptural mode of baptism. 

The question is not whether immersion be a law- 
ful mode of baptism ? This we quite allow. But 
the question is, whether immersion be the only law- 
fill mode of baptism ? This we deny, for there is 
no command only to immerse in Scripture. 

The baptism of the Spirit is spoken of in the 
prophets as " a sprinkling and a pouring," — such 
a way of baptising with water is very expressive. 
Also there is nothing in Scripture forbidding 
sprinkUng and pouring as modes of baptism, hence 
men have no authority from God to forbid them. 
Immersion is an inconvenient and sometimes an 
impossible mode of baptism in cold countries, and 
in the case of weak persons, and not suited to the 
customs of some nations, though very well adapted 
to the Eastern climate, and to Jewish customs. 
Hence it does not seem likely that our Lord 
would have appointed it as the only way of baptism. 
There is no proof that John's disciples or the 
Eunuch were immersed. They very probably went 
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down into the water, stood in it to some height 
more or less — ankle-deep, knee-deep, or still lower 
in it — and had water poured over them. Probably 
John baptised in shallow water near the banks of 
the Jordan in this manner, and a shallow pool 
adapted for this kind of baptism would be more 
likely to be found in the desert the Eunuch was 
baptised in, than a deep one better adapted for 
immersion. Many objectors have laid great stress 
on the fact that the Greek word for baptise origin- 
ally meant to dip, but many clear proofs have been 
brought forward by many learned men to show that 
whatever be the original meaning of this word, it 
was used in later times among the Greeks for any 
kind of washing, and is so employed by the writers 
of the New Testament, and other ancient writers, 
in passages were it cannot mean to dip. 

The word sprinkling is one which should always be 
spoken of by us with reverence and respect, for it is 
a very common Scripture word, which immersion is 
not ; sprinkling is the word constantly used of the 
application of the blood of Christ by the Holy Spirit, 
it is never said we are dipped or immersed in the 
blood of Christ, but sprinkled with it. The promise of 
the pouring out of the Holy Spirit is spoken of as a 
sprinkling in Ezek. xxxvi.25., "Then will I sprinkle 
clean water upon you, and ye shall be clean.'* We 
read in Heb. x. 22, *' Having your hearts sprinkled 
from an evil conscience"; and in 1 Pet. i. 2, " Unto 



BAPTISM. 73 

obedience and sprinkling of the blood of Jesus 
Christ." 

Now, why is it said that our hearts are sprinkled 
with the blood of Christ, not dipped in that blood ? 
Perhaps, the reason is, because the smallest drop 
of Christ's blood is all that is necessary, not 
merely to cleanse one believer, but to cleanse any 
number of believers. Christ's blood is the blood of 
God, and infinite in value and power. We do not 
need streams of Christ's blood ; but one drop of it 
is quite sufl&cient to cleanse our souls. One drop 
of water applied to the body is just as much a 
figure of one drop of Christ's blood applied to the 
soul as a large quantity of water. 

The Church of England does not forbid dipping, 
but allows and directs it, in all cases where it is 
not hurtful to the health, as we may see in the 
service of baptism. God can join the baptism of 
the Spirit and the baptism of water together, or 
He can separate them from one another as it 
pleases Him. He may join them together to honour 
His ordinance, to honour prayer and faith in the 
person baptised, or in the parents of the child, to 
honour also obedience to the command to baptise, 
and to rebuke those who despise His ordinance. 
He may separate them to teach us not to think too 
much of water baptism, or to make an idol of it ; 
to show His displeasure against those who think 
and speak more of water baptism than of the Holy 
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Spirit ; to show also His anger against those who 
bring their children — without any prayer, or faith, 
or love to Christ — to baptism as a mere form 
without meaning or benefit, or to baptism as to a 
wonder-working charm. 

In a multitude of such cases it is evident by the 
conduct of the children in after life, that they have 
never received the Holy Spirit, or forgiveness of 
sins, or any spiritual benefit at their baptism. 
Just as the circumcised Jew was often found uncir- 
cumcised in heart and ears resisting the Holy 
Ghost, so the baptised Christian is often found un- 
baptised and unregenerated by the Spirit of God. 
In such cases the person has the outward token ; 
but not the inward seal and grace of the covenant. 

It seems to me we should carefully avoid assert- 
ing that God always, or even usually, changes the 
heart of the persons at baptism ; for we must not 
tie the sovereign and free Spirit to any means, or 
bind a Divine Spirit even to a divinely appointed 
type of His work. At the same time it seems 
to me we should carefully avoid asserting that God 
never changes the heart of the child or grown-up 
person at baptism ; for what can be more natural 
than to suppose that God would bless His own ap- 
pointed ordinance when rightly performed? The 
type and the real change are very appropriate to- 
gether ; but they must not be confounded. 

The true spirit of the Christian believer con- 
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ceming baptism seems to me to be a middle path 
between an unwarrantable and presumptuous, or 
superstitious confidence and expectation on the one 
side, and an unbelief and want of hope dishonour- 
ing to God on the other. The true believer has no 
faith in the power of water, or of the word of man 
to cleanse, or in any way benefit man's soul. He 
does not look on baptism as a self-acting, wonder- 
working charm. He will not fetter God's Spirit to 
his own ordinance. At the same time he believes 
that if baptism is administered with faith, love, 
and obedience, it will be as Bishop Hall expresses 
it, a blessing both to parents and children. This 
blessing proceeding not from the washing with 
water, but from the believing obedience to Christ's 
positive command, which He certainly would not 
have given without it had been of some use and 
benefit to His people if rightly used, and if the 
benefit be duly sought by the earnest prayers of 
the parents, sponsors, &c. This blessing proceed- 
ing not from any magical words of a priest, but 
from the prayers of faith offered up, as they ought 
always, but too seldom are offered up, by the 
minister, parents, sponsors, and other persons 
present, which prayers of faith God will hear and 
answer. He may not do so for a long time, but 
He will not fail to answer them in His own time 
and way. 
Many abuses and error have brought the holy 
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and admirable rite of infant baptism as appointed 
by our Church into great contempt with some of 
our Dissenting brethren. Unconverted clergymen 
have carelessly and irreverently performed the rite 
without faith or prayer, as a mere unmeaning set 
of words. Unconverted, ignorant, sinful parents 
have brought their children to the font without the 
least knowing, or wishing to know, the meaning, 
reason, or intention of baptism. Perhaps as a 
mere old custom, or as a charm, or as a means of 
procuring burial for a dying child, they have had 
it baptised. Unconverted, ungodly persons have 
stood as sponsors in the dedication of others to 
God, who have never given themselves to the Lord. 
Their promises are but an impious mockery. How 
careless also parents often are to teach in the right 
way, and to set a good example to their baptised 
children. May God pour out His Spirit upon 
parents and sponsors, that they may no longer 
bring such horrible disgrace upon their Church, 
and such sin and misery upon themselves and their 
children. Sponsors only bind themselves for the 
children to do what they are already bound to do 
on their own account by the covenant of grace. 
But how awful is the obligation to faith, obedience, 
and the mortifying of sin in the covenant of grace. 
Man is utterly unable to fulfil this obligation of 
himself, but God promises His grace to enable him 
to do so. 
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The baptismal service of our Church is a service 
of faith, charity, and hope. In it the minister, 
parents, and sponsors are all supposed to be true 
believers and converted persons ; its services could 
not, and ought not, to have been written for unbe- 
lieving, unconverted persons. Prayers are offered 
for the child which are supposed to be the prayers of 
faith. The prayer of faith is sure to be answered ; 
hence the baptismal service speaks of the regenera- 
tion prayed for, as if it had actually taken place. 
This is the language of strong faith, not of actual 
fact as far as man can see. This language is in 
accordance with our Lord's words, " What things 
soever ye desire, when ye pray, believe that ye re- 
ceive them, and ye shall have them " (Mark xi. 24). 

Let us now consider John's baptism. John was 
the last and greatest of the prophets ; he was the 
forerunner of Christ to prepare the way of the 
Jehovah, Christ being the Person of the Godhead 
whose way he was to prepare. "He came to 
preach the baptism of repentance to all the people 
of Israel " (Acts xiii. 24). We hear not a word of 
John baptising the Gentiles, or preaching to them; 
it was only to the Jews that he was sent. John 
lived under the old dispensation of types and 
shadows, which was not done away till the vail of 
the temple was rent at Christ's death. John was 
a Jew, and kept the ceremonial law strictly. His 
ascetic manner of life was very similar to that of 
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the ancient prophets, and very different to that to 
which most Christian believers are called. His 
baptism was a Jewish rather than a Christian 
baptism ; both his baptism and ministry were of 
an intermediate character between the old and 
new dispensations ; both his baptism and ministry 
were of a temporary and preparatory character, 
intended only for a time to prepare the people for 
the coming of Christ, and they were intended to 
cease soon after His coming ; as John says, " He 
(i.e., Christ) must increase, but I must decrease '* 
(John iii. 30). John continually spoke of his bap- 
tism as but one of water, and spoke of Christ as 
the true baptiser with the Holy Spirit. John's 
baptism was different from the Christian, for we 
never hear of John baptising anyone in the name 
of the Father, the Son, and the Holy Spirit, which 
was the way Christ commanded all His disciples to 
be baptised in. The baptism Christ was baptised 
with was that of John. When our Lord was bap- 
tised. His baptism was not His admission as a 
man into the visible Church of God, for He had 
been admitted into this when an infant by circum- 
cision, but it was His admission into His ministry 
as a man — a distinction much to be observed and 
remembered by those who wish to be baptised as 
adults, because Christ was baptised as an adult. In- 
deed, our Lord's example as a man is in favour of 
infant, not adult, admission into the Church of God. 
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Oar Lord's baptism when He became a minister 
of the circumcision resembled the washing of the 
Jewish priests at their consecration, commanded 
by the law of God (Exod. xxix. 4 ; xl. 12, 13 ; Lev. 
viii. 6, 7). Our Lord was not baptised with Chris-, 
tian baptism, for how could Christ be baptised in 
the name of the Son who is Himself the Son? 
But he was baptised with the Jewish baptism of 
John. He was baptised as a Jew, for He came to 
fulfil all righteousness, not only to keep the moral 
law but the whole ceremonial law and all the 
appointments of God, of which the baptism of 
John was one. 

We see from John i. 33, that the baptism of 
John was of Divine appointment, therefore Christ 
submitted to it as a commandment of His heavenly 
Father, though but a temporary commandment. 
We are not required to keep the ceremonial law, 
nor are we required to be baptised with John's 
baptism, for both being only shadows of good things 
to come, have vanished away when the substance 
was fully manifested. Christ as a man was alto- 
gether a Jew, a minister of the circumcision, a ful- 
filler of ceremonial righteousness as well as of moral, 
hence he was circumcised, kept the feasts of the 
Jews, and in all things was subject to the law of 
Moses for our sakes. John the Baptist was also a 
Jew, and a minister of the circumcision, but we 
Gentile believers are under no obligation to imitate 
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him. In Acts xvii. 25, 26, we read that the godly 
Apollos knew only the baptism of John, and that 
Aquila and Priscilla took him unto them, and ex- 
pounded to him the way of God more perfectly. 
From which we see that John's baptism was not 
the perfect way of God, and that many of John's 
disciples needed to be better instructed in the 
truth. 

Again, in Acts xix., we read of some men who 
had been baptised with John's baptism who did not 
even know that there was a Holy Ghost, or at least 
that He was fully poured out. This shows that 
some of John's disciples were but little acquainted 
even with some of the most important truths of the 
Gospel. These men were by the direction of St. 
Paul baptised in the name of the Lord Jesus. This 
shows that they needed another baptism besides 
that of John. 

The important baptism is not the washing with 
water, but the cleansing of the Holy Spirit. The 
baptism of the Spirit is spoken of by John as a 
baptism of fire, because it cleanses the most secret 
parts of the soul, whereas His baptism could only 
cleanse the body. It is also called a baptism of 
fire, because it causes the heart to glow with love 
to God and man, and often causes bitter suffering 
and sorrow for sin. This baptism of the Spirit is 
absolutely necessary to salvation, for Christ says, 
*' If I wash thee not, thou hast no part with Me." 
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Water-baptism is not absolutely necessary to 
salvation, for the dying thief was never baptised, 
but yet he went to Paradise. While on the other 
hand, some who have been baptised with water 
have never been savingly converted, or have, in- 
deed, experienced any spiritual benefit from bap- 
tism; as Simon Magus, for instance, who was 
baptised, and yet after his baptism St. Peter told 
him he had " no part nor lot in this matter (the gift 
of the Holy Spirit), but was in the gall of bitter- 
ness and the bond of iniquity" (Acts viii. 21, 23). 

The baptism of the Holy Spirit is the true and 
valuable baptism in the highest sense, and can do 
what no mere water-baptism can do, it can cleanse 
the soul. There are passages in Scripture which 
seem intended to teach us not to think too much 
of water-baptism. For instance, we read " that 
Christ baptised not, but His disciples " (John iv. 2). 
So also "Peter commanded Cornelius and his 
friends to be baptised " (Acts x. 48), instead of bap- 
tising them himself. It would almost seem from 
these two passages that not only our Lord, but 
even the more eminent Apostles, looked upon water- 
baptism as an inferior work to other holy works, 
and left it usually to be performed by others, 
though, in special cases, they performed it them- 
selves. So also St. Paul tells us, "I thank God 
that I baptised none of you but Crispus and 
Gains," and afterwards he adds, " For Christ sent 

G 
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me not to baptise, but to preach the Gospel" 
(1 Cor. i. 14, 17). From this it seems likely that St. 
Paul, at least at Corinth, did not usually baptise, 
but left the actual performance of the rite to others, 
considering the preaching of the Gospel a far more 
important work. On the other hand, some passages 
of Scripture seem to speak very highly of baptism 
and its benefits, as Rom. vi. 3 — 6 ; 1 Cor. xii. 13 ; 
Gal. iii. 27 ; Titus iii. 5 ; 1 Pet. iii. 21. 

It seems to me that these passages probably do 
not speak of water-baptism at all, but only of the 
Holy Spirit, the water of life. But supposing they 
were at all written of water-baptism, they probably 
apply only to those cases of water-baptism, more 
common in the times of the Apostles than since, 
when an adult true believer was baptised either at 
or immediately after his conversion, when the sign 
and the things signified went together. In times 
of persecution such baptisms were often real acts 
of union with Christ. The Holy Spirit is the great 
gift purchased for men by the death of Christ. As 
Christ is the great gift of the Father and the 
Spirit to believers, so the Holy Spirit is the great 
gift of the Father and the Son to believers. Till 
Christ died the Holy Spirit was not poured out in 
His full outpouring. Our sins had raised up a 
barrier to prevent the Spirit of God descending on 
us, but when Christ suffered the penalty of our 
sins this barrier was removed. When He rose 



BAPTISM. 88 

from the dead and ascended into heaven, then He 
sent down the Holy Spirit to take the place of 
Christ as God upon earth, and to fit His people 
for the inheritance of the saints in light. It is 
a wonderful hut a true fact that when Christ 
Himself preached, He who spake as never man 
spake, few persons, comparatively speaking, were 
savingly converted. But when the disciples 
preached on the Day of Pentecost, though they 
were mere imperfect men, yet thousands of per- 
sons were savingly converted. What was the 
reason of this? Because when Christ preached 
the Holy Spirit was not yet given, i.e. generally 
given in His full outpouring, because Jesus was 
not yet glorified. But when the disciples preached, 
the Holy Spirit, sent down from heaven, was 
poured out abundantly to accompany their preach- 
ing with His power and blessing, which caused men 
to receive and accept it. The work of Christ with- 
out the work of the Spirit is like the most ex- 
cellent feast spread before a dead man. Of what 
use would this feast be to the dead man? for 
he could not see it or eat it. The feast is ex- 
cellent, but the man is dead and not able or 
willing to feast upon it. Just so the natural man 
cannot see Christ by faith, nor can he feed on 
Christ by faith, and hence Christ, though the true 
Saviour, is not his Saviour, and does not profit 
him individually. 

g2 
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Bat when the Holy Spirit comes, how different 
does everything become? The Holy Spirit first 
shows the disease, and need of the divine Physician. 
He first convinces a man of sin. He gives the man 
light, by which he perceives the darkness and sin 
of his own heart ; He also gives the man light to 
see the extreme holiness and justice of God, and 
His anger against sin. Then the Holy Spirit 
testifies of Christ ; for His work is to glorify, to 
exalt, and honour Christ. He teaches the man 
about Christ, and for this purpose He takes of the 
things of Christ, in the written Word, and shows 
them to the man. He causes him to understand 
the meaning and sense of Scripture. The Holy 
Spirit teaches a man about Christ in a very 
different way from that which man teaches in. 
For He teaches in a powerful and convincing 
manner — straight to the heart of the man, and 
does not give a man mere head-knowledge. The 
Holy Spirit causes a man to see the glory of God 
in the face of Jesus Christ, to see in the crucified 
man Jesus, the Lord God, His righteousness. 
When a man by the Holy Spirit sees Christ 
crucified, this sight fills the man with the godly 
sorrow that worketh repentance, and also with a 
deep love to so kind and loving a Saviour. The 
Holy Spirit causes a man to accept and receive 
this Saviour, revealed to him by the Spirit as his 
own Saviour. The weak hand of man cannot lay 
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hold of the salvation of God ; but the mighty hand 
of the Spirit, graciously covering this weak hand 
and moving it, as the hand of a father the hand 
of his babe, the man lays hold of Christ by faith. 
The Apostles were commanded by our Lord to 
tarry at Jerusalem, and not to go forth as 
preachers of the Gospel until they were endued 
with power from on high ; this power was and is 
the Holy Spirit. He is the present as well as the 
past Power from on high. He is the Lord and 
Giver of life. It is He that changes men's hearts. 
It is He that makes the Word of God quick and 
powerful to the conversion of the sinner. It is He 
that builds up and increases the Church, the true 
temple of God, and adds to it such as shall be 
saved. It is He that defends the Church from all 
the power of darkness. It is He that breaks down 
the strongholds of Satan, both in the world and in 
the heart of man. 

The religion of Christ is to flourish, to prosper, 
and to fill all nations, not by means of the strength 
and violence of man, nor by means of the wisdom 
and learning of man, but by means of the almighty 
power of God the Holy Spirit. His is a silent, 
unseen, but tremendous power. The stony rocks 
in the world and in the heart melt like wax at His 
presence. Not by might, nor by power, but by My 
Spirit, saith the Lord of Hosts. The more a man 
or a church honour the Holy Spirit, the more God 
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will honour that man or that church. But where 
the Holy Spirit is forgotten or disregarded, no 
blessing of God, no power, or life of godliness, or 
really good works are to be seen in the man or the 
church. 

How deplorable and lamentable is the fact that 
many calling themselves Christians hardly know 
whether there be any Holy Ghost. Can we wonder 
at the ignorance of Divine things, the lukewarm- 
ness, the want of love to God and man, the unbe- 
lief, the unholiness and ungodliness of such per- 
sons. It would be strange, indeed, if they were 
better than they are. If a man examines Scrip- 
ture he will find it full of the Holy Spirit; the 
Old Testament as well as the New being full of the 
Holy Spirit. We are now living under the especial 
dispensation and government of the Holy Spirit 
if we are Christ's people, and this state of the 
Church is better for it than Christ Himself being 
on earth as a man, for He says in John xvi. 7, ** It 
is expedient for you that I go away, for if I go not 
away the Comforter will not come unto you ; but 
if I depart I will send Him unto you." The Holy 
Spirit is an unseen Being, and yet a most powerful 
one. He is quite unknown to the world, who see . 
not His power and work, and will not recognise it 
or believe in it : " As,** our Lord says in the four- 
teenth of John, "the Spirit of truth whom the 
world cannot receive, because it seeth Him not, 
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neither knoweth Him; but ye know Him, for 
He dwelleth with you, and shall be in you." We 
often hear of a word spoken by a poor ignorant 
man in worldly knowledge, or even the word of a 
child, doing far more good to an unconverted man 
than an eloquent, well-argued sermon full of man's 
wisdom. How is this ? Because the Holy Spirit, 
the Divine Teacher, went with the word of the 
ignorant man or child, and was not pleased to 
accompany the word of the learned minister. The 
work of the Holy Spirit is absolutely necessary for 
our salvation ; just as necessary as the work of 
Christ. We are told in the third of John, " Except 
a man be bom again he cannot see the kingdom 
of God ; " and again, " If any man have not the 
Spirit of Christ he is none of His" (Bom. viii. 9). 
Without the work of the Holy Spirit Christ's work 
profits no man, and is of no use to himself in 
particular, for it needs application and reception, 
and it is the Holy Spirit who applies Christ's work 
to the individual soul, and causes each particular 
believer to receive Christ as his own particular 
Saviour, and as his own particular King to rule in 
his heart. When the Holy Spirit has produced in 
a man this true faith in Christ, the Holy Spirit 
baptises the man by applying to his soul the blood 
or life of Christ. With this blood the Holy Spirit 
washes the man's soul and frees it from every spot 
of sin and from all the guilt and pollution of it. 
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and thus He causes the atoning hlood and perfect 
work of Christ in His life and death to be a cover- 
ing to the naked soul of man, so that he may stand 
in the presence of a Holy God. The Holy Spirit 
also makes Christ sanctification to the man, by 
causing the man so to live contemplating Christ 
• by faith, that by slow degrees he is changed and 
transfigured into the same holy image, or rather 
into a faint resemblance to it. The Holy Spirit 
causes the man to love Christ, and to hate every 
kind of sin, and sin he gradually roots out and 
destroys from the heart of the believer. His 
baptism is one of fire, and bums up the chaff in 
the soul of man — all the rubbish within. The 
Holy Spirit can never be in a man except He 
produces in Him love to Christ and hatred of sin, 
and all the other fruits of the Spirit. Wlien the 
Holy Spirit enters into a man then He dwells in 
the man, and now the man has God dwelling in 
him ; for the Holy Spirit is none other than G^d, 
hence we should honour and reverence Him as 
God, and fear to displease Him by our sins, since 
He is God and not man, and will not be mocked or 
trifled with. The true baptism, then, is the washing 
of the soul with the blood, i.e., the life of Christ, 
and with the Spirit the water of life. So under 
the law the agents of purifying and cleansing were 
water and blood, not water alone, for it is the blood 
that maketh an atonement for the soul, not blood 
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alone — for without water it would dry up and lose 
its cleansing power — ^but water and blood. Christ's 
work and the Spirit's work always do go and must 
go together. Christ baptises with the Spirit, and 
the Spirit baptises with Christ's blood. Water- 
baptism is a valuable rite commanded by Christ, 
but its value is nothing when compared to the 
baptism of the Spirit, which may take place 
before water-baptism, or at the same time as 
water-baptism or after. So Abraham first be- 
lieved and afterwards was circumcised, and Isaac 
and multitudes of other Jews were first circum- 
cumcised and long after believed. Simeon excel- 
lently observes, " That men do not distinguish 
between a change of state and a change of nature. 
Baptism is a change of state ; for by it we become 
entitled to all the blessings of the new covenant ; 
but it is not a change of nature. A change of 
nature may be communicated at the time that the 
ordinance is administered, but the ordinance itself 
does not communicate it." 

Now, in conclusion, let each of us seek the one 
true baptism of the Holy Spirit, of which all water 
baptisms are but the types and figures. This 
baptism of the Holy Spirit gives true spiritual life, 
and the beginning of eternal life to the soul, which 
water cannot give. This baptism of the Holy Spirit 
washes away sin, the blood of Christ being us^ by 
the Divine Spirit as His instrument to take away 
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sin. This baptism of the Holy Spirit cleanses, 
sanctifies, and adorns and beautifies the soul with 
the beauty of holiness. This baptism of the Holy 
Spirit will fit and prepare you for heaven, which 
no water baptism can do. 

Do not think too much of water baptism, which 
mere men of like passions with yourselves can give 
you ; but think more and more of the baptism of 
the Holy Spirit; this is the only baptism absolutely 
necessary to salvation, and the necessity for this 
baptism is the greatest possible. All other baptisms 
sink into less than nothing in importance, and use, 
and benefit, when compared with this one baptism 
of the Spirit, with which the one body composed of 
the true Church of believers, persons of a multitude 
of different denominations, and every member of it 
is baptised. No man can give you this baptism of 
the Holy Spirit. No man can admit you into the 
body of Christ the true Church, though men may 
easily admit you into a particular denomination or 
outward visible church by a water baptism. But 
Christ is the true Baptiser and Admitter into His 
own Church. He says " I am the door, by Me (not 
by any church, or man, or ceremony) if any man 
enter in, he shall be saved" (John x. 9). Christ will 
most fully and freely give you the Divine baptism 
of His Spirit, if you will ask Him for it in faith, 
humbly longing for and desiring it with your whole 
heart. We call ourselves ministers of Christ, we 
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do not call ourselves baptisers, that would be taking 
upon ourselves the title and work of Christ. Christ 
is the only true Baptiser of His Church. He purifies 
and washes, and sprinkles His Church, not with 
earthly water, but with the Holy Spirit, the Water 
of Life, and His own most precious blood, that He 
may present it to Himself a glorious Church, not 
having spot or wrinkle, or any such thing. Come 
then to Christ for this divine and heavenly washing, 
for if He wash you not by His Spirit you have no 
life in you, you are none of His, and if you are none 

His throughout eternity. Never rest seeking and 
praying for this baptism of the Holy Spirit until 
you receive it, and may God grant this divine 
baptism to each one of us, for Christ's sake, 

aMBN. 



IV. 
THE DIVINE UW. 

" But we know that the law is good, if a man use it lawfully." — 

1 Tm. i. 8. 

npHESE are most weighty and important words, 
-*- and well deserve our consideration. The 
great subject of them is the law, and it tells us 
that the law may be used either lawfully or unlaw- 
fully, and we shall divide this subject into the 
following parts : First, What is meant by the law ? 
Second, What is the unlawful use of the law? 
Third, What is the lawful use of the law to those 
who are not believers ? Fourth, What is the lawful 
use of it to those who are believers ? And, Lastly, 
the application of this text to ourselves. And may 
the Holy Spirit cause us to profit by it, for Christ's 
sake. Amen. 

Anything that God commands is a law to His 
creatures, and whatever He commands they are 
bound to obey, from the very fact that they are 
His creatures. It is God's sovereignty which is 
the foundation of all His law, and He is the true 
King and Buler over all His creatures, because He 
created all His subjects, and gave them everything 



THE DIVINE LAW. 93 

they possess ; and hence has a right and power 
over them by nature which no earthly king could 
have. God has a natural right over all other beings, 
because He is the first Being, the best Being, 
the wisest and most powerful of Beings. We are 
bound to obey Him, because we were bom in His 
kingdom, and cannot leave it, for wherever we 
should be we should be still in it. Before the law was 
given those words were pronounced out of the 
darkness, " I am the Lord thy God;" that is as if 
God were to say, "I am your king, therefore I 
have a right to command yoUj and therefore it is 
your duty to obey." Let us always remember 
that though we may not obey God, that does not 
in the least alter our obligation to obey Him ; this 
we are bound to by every motive of duty, love, and 
gratitude. We can no more shake off this obliga- 
tion by disobedience, than a man should be free 
from an earthly lawful law or ruler because he did 
not choose to obey them. Listead of there being 
anything hurtful or injurious to men in law con- 
sidld I itself, it is one of the greatest blessings. 
It restrains evil men, and prevents them doing as 
much evil to themselves and other men as they 
otherwise would. It is a great blessing to good 
men, for, besides sometimes rewarding them, it 
enables them to enjoy the peace and happiness 
which are the natural fruits of righteousness, with- 
out having them disturbed or removed by the sins 



i 



94 THE DIVINE LAW. 

of evil men. Those v^ho understand such matters 
know how great a blessing wise laws are to 
England, and how miserable is the state of those 
countries which Have not wise laws weU enforced. 
And if such be the value of the laws of men, which 
are full of mistakes and sins, how much greater is 
the value of the law of God which is as perfect as 
God Himself is perfect ? For the law is the exact 
copy or image of the mind of God, hence it is not 
possible for any blemish or fault to be in the law 
of God, since it exactly resembles Him in whom is 
no darkness at all. 

The Apostle, while he shows that we cannot be 
saved by the law, is very careful lest we should 
have low or dishonouring thoughts of the Divine 
law, for He tells us it is holy, just, and good; for it 
is the mind and will of Him who is holiness, jus- 
tice, and goodness itself. To those beings who are 
able to keep it perfectly the law is the greatest 
blessing; for by obeying it they resemble, in a 
faint degree, God, the fountain of all holiness, and 
also of all happiness, and so obtain an eternal life 
of blessedness. Thus the holy angels find the 
law of God their greatest pleasure and delight ; 
they do God's commandments, hearkening to the 
voice of His Word. We must not presumptuously 
pry into the reasons God has for giving particular 
laws to His creatures. The children of Israel were 
forbidden to gaze into the darkness at the giving of 
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the law, lest the Lord should brake forth upon 
them. But we should rest assured that every- 
thing in the law is holy, important, necessary, 
and admirably excellent, and for our best interest, 
simply because God has commanded it, who could 
not command things contrary to His own perfect 
nature. God spake in divers manners to the 
fathers, both to Adam and to His children, giving 
them special laws from time to time. But God 
did not give a full revelation of His law till the 
time of Moses. Then from the top of Mount 
Sinai the voice of the Almighty God proclaimed 
the Ten Commandments, amid a scene calculated 
to strike the most careless with terror. 

These Ten Commandments are what is called 
the moral law, and contain the unchangeable will 
of God as far as He is pleased to reveal it to us. 
They were intended by God to be of perpetual 
obUgation to the end of time, and were intended 
for all nations and ages. Therefore, they were 
publicly proclaimed by God in the most solemn 
manner, and engraven with His own finger on 
tables of stone. But the ceremonial and judicial 
law, which were more peculiarly intended for the 
Jews, were delivered by God privately to Moses. 

Every law must have a penalty attached to it, or 
it will not be feared by evil doers, and God*s law 
has the penalty of eternal death of body and soul, 
beginning in a partial degree in this world, and 
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more than God, breaks the first commandment. 
** Thou shalt have none other gods but Me," and 
he that prays a formal prayer, breaks the third 
commandment. 

Human laws have only to do with outward words 
and actions, for men cannot see the heart. But 
the law of God, who is an ever-present and all- 
seeing Spirit from whom nothing is hid, is spiritual 
and heart-searching, and requires the perfection 
of holiness and righteousness in the most secret 
thought. 

The sum and substance of the whole law is love, 
the great thing it commands is love out of a pure 
heart, the great thing it forbids is want of love, 
whether passive in the form of selfishness, or active 
in the form of hatred. Love is. the fulfilling of the 
law, perfect love to God is the first and great com- 
mandment, and perfect love to man proceeding from 
the love of God in the heart, is the second great 
commandment, like to the first. In these com- 
mandments is contained the whole law, as the oak 
is contained in the acorn. Bove being the great 
substance of the law, shows that the law is of God, 
for God is love. We must always bear in mind 
that the law of God is unchangeable. Uhchange- 
ableness is the peculiar attribute of God, and dis- 
tinguishes Him from all His creatures, it shows 
His perfection, while their changes show their im- 
perfection. God may appear to man to change, 
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but He cannot really change. His wisdom always 
knows beforehand what is best, and His power 
always brings to pass what is best. As the law 
resembles its law-giver in other things, so it does 
in this, as God is unchangeable so the law is un- 
changeable, which is a most important truth always 
to be remembered. Nothing can change or alter 
the law of God, whatever may become of those under 
it, it must remain the same, it must be fulfilled — it 
may be fulfilled in the salvation of those to whom 
if is sent, it may be fulfilled in the destruction 
of those to whom it is sent — but in one way or 
another itmust be fulfilled, performed, and executed. 
Heaven and earth may and will pass away, but 
God's law cannot pass away, one letter of it cannot 
be altered till all be fulfilled, and Christ Himself 
tells us He came not to destroy but to fulfil the 
law. God's glory requires that He should always 
maintain and uphold x His holy law, in which He 
always delights. 

Secondly. — What is the unlawful use of the law. 
Those persons make a most unlawful use of the 
law who look to it for salvation ; such persons do 
indeed turn this blessing of God into a curse, since 
it becomes to such a stumbling block to prevent 
their coming to Christ, from whom alone salvation 
is to be obtained. There is no mistake more com- 
mon, but at the same time more dangerous and 
fatal, than this of seeking salvation by the law. We 
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were all bom under the covenant of works, and 
thongh this is a broken covenant to us, only able 
to condemn us, yet it is to this covenant we all 
naturally go for salvation. There is a natural 
pride in every man which makes him wish to be 
saved by his own exertions, and have something to 
do in procuring his own salvation, that so he may 
have something to boast of, and to pride himself in, 
above other men. 

This was the great mistake of the unbelieving 
Jews, who being ignorant of Gk)d*s righteousness, 
and going about to establish their own righteous- 
nesSy would not submit to the righteousness of 
God. This is the mistake of thousands of all 
nations and churches, and of every rank of life 
in our own day. Thousands looks confidently for- 
ward to heaven, because they have been, at least 
in their own opinions, moral and respectable per- 
sons; because, as they will tell you, they have 
always done their duty ; because, as they say, they 
have done no harm to any one ; they are righteous 
in their own eyes, and clean in their own sight. 
Many men think they are sure of heaven for no 
other reason than because they have outwardly 
abstained from a few gross sins, to which they had 
no particular inclination or temptation. On this 
they pride themselves, quite forgetting that this 
pride itself is a great sin in God's sight, quite as 
hateful to Him as those which they have avoided. 

h2 
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Others again expect heaven, because as they say, 
they have been no worse than others; as if, sup- 
posing this to be true (which is often far from the 
case), this could be the least possible ground of 
hope to them of gaining salvation, or escaping 
eternal death. All men, till taught by the Holy 
Spirit, faU into the fatal mistake of supposing that 
there is something good in themselves to gain 
heaven by, and that God will pass over their 
failings. 

Let us observe the fatal delusion of all who hope 
for salvation from the law. Such miserable per- 
sons seek the living among the dead, they go for 
salvation to the ministration of death, and for sal- 
vation to the ministration of condemnation. All 
that terrible glory, which accompanied the giving 
of the law, was to teach the people that nothing 
but death and condemnation was to be expected 
from it. How different was the fire, and darkness 
and tempest — which made even the holy Moses ex- 
ceedingly fear and quake — from the angels' songs, 
and the good news and praises of the shepherds 
which attended the birth of Christ ! This was to 
show that the one was the manifestation of death 
and condemnation, the other the manifestation of 
life and salvation. Those who seek for salvation 
from the law, are those who are most ignorant both 
of it and themselves. They are ignorant of those 
two most important truths, that the law of God is 
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a perfect law, and that this law is a spiritual law. 
God's law is a perfect law, it requires perfect obe- 
dience; an obedience to be begun the instant a 
man is born into the world, and to be continued 
without the slightest blemish or fault during the 
whole course of the man's life. It requires perfect 
obedience, not only in the actions and words, but 
in the most secret thoughts, wishes, and desires, 
for God being a spiritual King and a King of the 
soul as well as the body, must be served in the 
thoughts as well as in the words and actions. 

The obedience the law requires is the highest, 
warmest, most intense, and perfect love to God in 
the whole heart and in every thought, showing 
itself in, and influencing and guiding every 
thought, every word, and every action of the man. 
The law also requires the most real, unselfish, 
disinterested, pure, and self-denying love to every 
other man, caused by this love of God, and like it 
influencing every thought, word, and action. The 
law requires a spotless obedience, and the least 
disobedience to it in thought, and only once re- 
peated, is a breaking of the law, and makes the 
man at once a transgressor under the curse of the 
law* Supposing a man could have kept the law of 
God perfectly in thought, word, and deed, through 
a long life, yet if at the close of it he broke it in 
the least thing, all the righteousness he had done 
would be of no avail to him ; be would have broken 
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the law, and would be under the curse and punish- 
ment of the law, and except for Christ's work must 
perish as a transgressor of the law. The language 
of the law to every man is this : " Obey me who am 
holy, just, and good in everything, and you shall 
surely live ; but if you disobey me in the least 
thing, you shaU surely die." But the man may say : 
**I have obeyed the law in many things; I have 
done much of my duty to God and man.** But the 
* ■ law would answer : I care not for the many things 
you have done. I required you to do all that was 
commanded you — to obey the will of God in all 
things. You have not done this, therefore you 
have broken me, and are under my curse.'* But the 
man may say : "I have vdshed to do all the law." 
But the law would say : "I care not for your vdshes, 
I want your doing. All the good wishes in the 
world cannot save you; whatever you may have 
wished, you have not done all this law, therefore 
you must perish." But the man may say : "I have 
endeavoured to do all the law. But the law would 
say: **It is not your endeavours, but your perfect 
performances I require. Whatever you may have 
endeavoured, you have not obeyed me perfectly, 
and must perish." But the man may say : "I have 
long kept the law, and have only slightly broken it." 
The law would answer : "I have nothing to do with 
your past keeping of me. As long as you kept me, 
it was well with you ; as soon as you broke me you 



THE DIVINE LAW. 103 

are deserving of deaths and that death must be 
inflicted. That sin which you imagine to be so 
slight, is a hateful offence to a holy God, - who 
cannot tolerate the least sin. He whose eyes are 
not as mens' eyes, sees in it a monstrous offence to 
His holiness, the seed of thousands of evils, an 
unpardonable insult and dishonour to His holy 
law and Himself." 

Besides which the curse of the law is not against 
this or that particular sin, but against every sin 
and every degree of sin. All sin is hateful to a 
God of perfect holiness. A man who is a sinful 
creature may hate some sins while he loves and 
practises others. But ** God is light, and in Him 
is no darkness at all." All sin is departure from 
the light, and it is not because it appears to men 
to be a greater or less departure from the light 
that it is hated by God, but because it is a de- 
parture from the light. There is some darkness 
in it, therefore God in whom is no darkness 
abhors it. But a man may say: ''If this be the 
case, shall I, who have long had a respectable 
moral character, though I have my failings, be 
condemned by the law, just as much as the vilest 
sinner?'* Certainly you will. " The soul that 
sinneth it shall die." It does not say the soul 
that has committed this or that great sin shall die, 
but the soul that has sinned at aU. 

There is, however, a greater damnation, a heap- 
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ing up of wrath against the day of wrath and 
revelation, of the righteous anger of God. There 
are many and few stripes. But the fewest are 
heavy indeed. But a man may say, ** I cannot 
keep the law, therefore it is not just to require 
more of a man than he is able to do." But the law 
would reply, " I am most just in my demands, for I 
come from Him who is justice itself. All I require 
of you is perfect love to Him who has shown perfect 
love to you. Nothing do I require of you which is 
not most righteous and just in itself, and most for 
your own good and benefit if you obeyed it." The 
law would say to men, " If you have lost the power 
to obey me, who but yourselves and your first father 
have you to blame for that. It is your fault, not 
mine. God made man upright with the power and 
will to keep me perfectly. But this your first 
father willingly lost, and each of you by your own 
sins have willingly increased the sinful nature you 
inherited from him and made yourselves worse than 
you were bom. Having made yourselves unable to 
obey me, and being quite as unwilling as unable to 
do so, have you now the audacity to make some of 
your own sins excuses for your other sins ? Because 
you have made yourselves unrighteous, therefore 
must I also be unrighteous to exxjuse you ? No, 
indeed I am a righteous law, and will continue to 
be so, and therefore must and will condemn you." 
But a man may say, " Why did God give a law to 
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His creatures which could not give them salvation ?*' 
We answer, That if a man perfectly kept the law in 
every point from his birth to his death, the law not 
only could, but most surely would, give him eternal 
life and justify instead of condemn him. But the 
question for ourselves to consider is. Can any fallen 
man keep the law perfectly in this manner so as to 
obtain salvation by it ? The Bible answers ** No *' 
to this question, to which the enlightened conscience 
gives its full assent, and consent. 

The wise man says, " There is not a just man 
upon earth that doeth good and sinneth not,^' 
(Eccles. vii. 20). ** There is no man that sinneth 
not " — (1 King viii. 46). The Psalmist, speaking 
by divine inspiration, says, " The Lord looked down 
from heaven upon the children of men, to see if 
there were any that did understand and seek God. 
They are all gone aside, they are aU together be- 
come filthy ; there is none that doeth good, no, not 
one " (Psalm xiv. 2, 3). ** Enter not into judgment 
with Thy servant, for in Thy sight shall no mart 
living be justified*' (Psalm cxliii. 2). "By the 
works of the law shall no flesh be justified" (Gal. 
ii. 16). 

What an awful sin those commit who, when 
God tells them that by the law shall no flesh be 
justified or accounted righteous in His sight, and 
yet that He must have righteousness in those who 
are saved, vainly seek to be saved by their own 
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righteousness, which is but filthy rags, and which 
God tells them will be of no avail, instead of seek- 
ing to obtain the righteousness of Christ. If you 
are under the law as a covenant of works to stand 
or fall by it, you are condemned already. " For as 
many as are of the works of the law are under the 
curse, for it is written, * Cursed is every one that 
continueth not in all things which are written in 
the book of the law to do them * '* (Gal. iii. 10). 

How miserable are those who trust to the law for 
salvation ! They trust for salvation to that which 
cannot but condemn them. Concerning such it 
may be said with truth, " there is one that ac- 
cuseth you, even Moses in whom ye trust.** Hav- 
ing considered the unlawful use of the law, let us 
consider the lawful use of the law. The first great 
use of the law is to manifest sin, by the law is the 
knowledge of sin. Sin had been in the world long 
before the giving of the law on Mount Sinai ; but 
that was given that sin might be displayed in all 
its deformity. We must always remember that the 
law cannot be lawfully used by a man till the Holy 
Spirit use it in him. The true knowledge of the 
law is just as much a work of the Holy Spirit as 
the true knowledge' of the Gospel. The law is a 
thing of God which must be revealed to a man by 
the Spirit of God. The first effect of the law on a 
man, when it is brought into his heart by the 
Spirit, is to show him his sins. The man be- 
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fore had committed sin, and delighted in it, but he 
had been totally ignorant and blind to it ; perhaps, 
he even thought very well of himseK, much pre- 
ferring himself to many others. He had no true 
knowledge of his sins till the law was brought into 
his heart by the Spirit. He was like a man sitting 
in a filthy room, but unable to see the filth because 
the room is entirely dark, just so a man without 
the law is utterly ignorant of the exceeding sinful- 
ness of his sins till the Holy Spirit brings the law 
within him which, like a dazzling light, removes 
the darkness, and displays the exceeding filthiness 
and vileness of sin with which the man is filled. 

The law in the hands of the Spirit is the candle 
of the Lord piercing to the most secret parts of the 
man's soul, and revealing such a horrible mass of 
sin and vileness as the man had never suspected 
or dreamt of. He could never have believed that 
there was so much sin in him had not the law 
shown it to him. It is not that he is really more 
sinful than be was before, but now the law teaches 
him the knowledge of his sin, which before he was 
quite ignorant of. He is now amazed and aston- 
ished at his former blindness, that he should have 
been so full of sin, and so little aware of it. The 
law shows a man the multitude of his sins, it shows 
him numbers of them he had forgotten, it shows 
him numbers that he had not before suspected to 
be sins. The law shows a man the exceeding 
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sinfulness of his sins, the total want of excuse for 
them, the weakness and sinfulness of all the ex- 
cuses he had made for them, or could make for 
them. The law shows a man how terrible the 
guilt of his sins is, since he has sinned against the 
wisest and greatest of Beings, and at the same 
time against the Being who is most good in Him- 
self, and has been the greatest Benefactor and 
Friend of the man. The law shows a mant he sin 
of what he thought his best deeds ; it shows him 
the evil motives and principles and feelings he 
acted on even when he did what seemed to himself 
and to others to be good. The law shows a man 
sin everywhere, in whatever thoughts, words, and 
actions the man examines by it, the law shows 
him sin, and nothing but sin. The law convinces 
a man of sin, and teaches him to feel and believe 
that he is not only a sinner, but the worst and 
vilest of sinners. Before the law came with 
Divine power the man might have declared in words 
that he was a miserable sinner, at the same time 
being very well pleased and satisfied with himseK, 
and thinking that he was no worse than other men. 
But the law makes a man not only to confess sin, 
but to feel it. The man has then no excuse to 
make for his sins, but lays his hand on his mouth, 
and his mouth in the dust, and cries, " Unclean, 
unclean.'* The law shows to a man also the ex- 
ceeding holiness and Divine excellencies of God, 
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and compares this exceeding holiness with the 
man's own exceeding sinfulness, and so humbles 
and abases the man in the very dust in his own 
eyes. The man before compared himself with his 
fellow sinners, and found or thought he found 
something to be proud of in the comparison ; but 
now the law shows a man how sinful he really is in 
God's sight. 

Not only does the law do this, but it also shows 
the man his own weakness and helplessness, that 
he cannot make his state better, that he cannot 
remedy it, that nothing he can do can make any 
satisfaction or atonement for his past sin, or re- 
move the guilt of them, or avert God's wrath from 
them. These are all the fruits and effects of the 
law of God, applied with Divine power to the heart 
of man by the Holy Spirit, and used by Him as 
His instrument to break in pieces the rocks of 
man's natural heart before the Lord, that He may 
enter into the heart conquering and to conquer. 
Without the Holy Spirit the law has none of these 
blessed effects, but by condemning and attacking 
sin within, seems often to increase the rage and 
power, at least the apparent power of sin within. 
The carnal mind being like a savage wild beast 
which remains quiet, and as it were asleep, when 
left to itself, but when attacked and wounded by 
the law it grows mad with rage, and puts forth 
all its strength to fight with its enemy. The more 
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the law threatens and condemns, the more the 
carnal mind rebels and resists in the natural man. 
But the law applied by the Holy Spirit to the 
heart shows the sinner the righteousness and 
justice of the sentence of condemnation on him- 
self, and all the breakers of the law. The man 
is led by the Holy Spirit to agree from the 
bottom of his heart to the condemning sentence 
of the law, to feel deeply, and to confess the justice 
of the sentence of punishment on him. ** I shall 
suffer justly," he exclaims, " for I shall only receive 
the due reward of my deeds, that which they de- 
served, and which it was right they should receive." 
The children of Israel were required to say Amen 
to all the curses of law, and so does the law cause 
the man to whom it is applied by the Holy Spirit 
to say Amen when the curse of the law is pro- 
nounced upon himself. He acquiesces in and 
approves of the curse as of a most holy and 
righteous thing. He bows himself down in spirit 
to receive the blow from the sword of the Divine 
law. The man is now in a most miserable state 
in his own eyes, and in the eyes of men, but in a 
most blessed state in the eyes of God. His heart 
is so broken down by the fire and earthquake of 
the law applied by the Holy Spirit, that his soul is 
like a watered garden ready to receive the good 
seed of the Gospel. The pride of his heart has 
been abased, and he is now in that broken-hearted, 
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Contrite, and trembling state God delights to see in 
His servants. It is to such men that God delights 
to show His salvation in Christ as the consolation 
of Israel. It is in such men He delights to dwell. 
It is to such men that the Holy Spirit will reveal 
Christ as the end of the law for righteousness to 
every one that believeth. It is to such men that 
the Spirit will show that Christ has fulfilled all 
righteousness, and has taken away the handwriting 
that was against them, that He has paid by His 
blood their ransom from the curse of the law, and 
the debt they owed to God, that the law is now not 
only satisfied but honoured and glorified by the 
obedience and sufferings of Christ, and has no 
claims to make on believers, all having been paid 
and cancelled by Christ's death. It is to such men 
that the Spirit reveals Christ as the blessing more 
powerful than, and overcoming and swallowing up, 
the curse. 

My friends, has the law yet shown you your 
exceeding sinfulness, and brought you to a holy 
desperation of being able to save yourselves? 
Has it yet shown you individually your entirely 
lost condition, and your need of a Saviour ?, If it 
has not yet done so, pray earnestly for the Holy 
Spirit to bring the law into you, and to teach you 
it. You must have a firm faith in the law before 
you can possibly have any true faith in the Gospel. 
The Gospel will be as useless to you as dew falling 
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on a rock, nnless the rock of your heart has first 
been broken by the fire of the law, and prepared 
by the Holy Spirit to receive the Gospel. 

What is the reason that many so little value the 
Gospel, and care so little to hear abont it ? Be- 
cause they have never been shown by the law their 
need of the Gospel. The law shows a man his 
disease, and so makes him desirous of and thankful 
for Christ, the good Physician; but a man who 
has never known his disease will never value the 
remedy- Why have we said so much to you of the 
strictness of the law ? It is to show you your need 
of the Saviour. When the law was given to the 
children of Israel, it made them cry out in terror 
for a mediator to stand between them and God, 
and this effect of the law is that which the law 
always has when applied by the Holy Spirit, but 
not otherwise. The law rightly understood by the 
teaching of the Spirit, makes a man desire Christ, 
the true Mediator ; and when Christ is revealed, it 
makes the man joyfully accept Christ and prize 
Him highly. The law is the avenger of 'blood, 
which causes the man to run to Christ, the true 
City of Eefuge. Believe then the evil tidings of 
the law, and you will be prepared for the good 
tidings of the Gospel. The law is truth ; for God 
is truth who gave it. Conscience, the voice of 
truth, placed within as a witness to the truth in 
your heart, declares the truth and excellence of 
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the law, though you may not like to hear it. 
Therefore, believe the law in your own case as 
applying to yourself in particular. Believe, each 
of you, that you yourself are the person condemned 
by the law. If, my friends, you have truly received 
the law into your hearts, now you will gladly re- 
ceive the good news of the Gospel, which is, that 
Christ has fulfilled all the law, and done this for 
your sakes ; that He has kept the whole law which 
you could not keep, and done so in every point ; 
that in His life He has kept the law perfectly, and 
so worked out a perfect righteousness, in which 
His people can stand spotless before God, and by 
His death satisfied the penalty of the law, and so 
delivered all His people from the curse of the law. 
Believe then in Christ, love Him, and accept Him 
as your Saviour, and you are at once delivered 
from the law as a covenant, and from its curse, 
and being found in Christ, will be accounted 
righteous before God. His righteousness being 
imputed to you, or considered as your own, be- 
cause you are united to Him by faith and love as 
a member of His body, the real Church. 

Have you, then, nothing to do with the law if 
you are Christ's people? God forbid. You have 
nothing more to do with it as a covenant ; but it 
still is, and always must be, to you your standard 
of right and wrong, by which to know good and 
evil, and, according to which, to choose the good 

I 
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and to refase the evil. It will be to yon yonr rule 
of life ; it will be to you the law of your King, by 
studying which you may know the will of your 
£ing, and learn it so that you may do it. It will 
be to you the test of your sincerity, by which you 
may know whether your faith is a true and saving 
faith or not, and by which you may know whether 
you really love Christ, or are deceiving yourselves 
when you think you love Him; for if you love 
Christ, you will certainly keep His commandments, 
and His commandments are not grievous to His 
people. Beware of despising, or thinking little or 
meanly of the law ; he that does so, has not the 
mind of Christ, but a mind quite contrary to it. 
When you despise the law, you despise Christ the 
one Lawgiver, who is able to save or to destroy. 
Christ also honoured the law, and one great object 
of His coming was to magnify and glorify the law, 
and to make it honourable, Christ delighted in the 
law — it was the thing He most loved. He said to 
the Father, " I come to do Thy wiU, My God, I 
am content to do it, yea. Thy law is within My 
heart." If you would be like Christ, think very 
highly of, and esteem greatly, the law; you cannot 
think too highly of it as long as you do not trust 
to it for salvation. Eemember the great promise 
of the Gospel is that God will write His laws on 
the hearts of His servants, and fix them in their 
hearts, that so the love of the law, and an earnest 
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desire and endeavour to keep it, might be in the 
hearts of believers. Examine yourselves to see 
whether this promise has been fulfilled in your 
own case. The standard which the true Christian 
aims at is to be perfect as his Father in heaven is 
perfect. This standard he never can reach and 
attain. to, but he is always trying to reach up to 
it, and by the power of the Holy Spirit is enabled 
to make some advance towards it gradually. 
Always remember you have no evidence that you 
are in Christ, except by your obedience to His law, 
and the more you keep His law the more you re- 
semble Him who is light, and in Him is no dark- 
ness at all. To keep the law is impossible, to trust 
to it for salvation is a vain, and unscriptural, and 
soul-destroying delusion ; but in every believer 
there must certainly be a sincere, earnest, per- 
petual desire and endeavour to keep it, or he will 
be one of those fruitless branches which the divine 
Father will remove from His Church, and will cast 
into the furnace of fire. But God grant that each 
of us may be trees of righteousness, bringing forth 
much fruit, the planting of the Lord, that He may 
be glorified for Christ's sake. Amen. 
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degree." — Wesleyan Sunday-school Magazine. 

" It will be of great service in preparing either for the pulpit or the 
Bible-class." — Methodist Quarterly. 

" A standard and excellent work for many others than teachers." — 
The Fiiend. 

" A most useful compendium of the principal subjects contained in 
' our book.' It will prove a valuable storehouse of fact for reference 
and suggestion." — Gospel Herald. 

" The printer and publisher have done their share of the work very 
well indeed." — Halifax Courier. 

*^* The back parts of "Topics for Teachers" are still to be had, 
price ScL each. The Second Volume is now being issued in numbers. 
Handsome cases for binding the first volume, price 9dL, by post lOdL 



"Sew Works pnblished by Elliot Stock (oontiimed). 

The Cheapest Biblioal Dictionary ever offisred to Sunday-school 

Teachers- 

Fcap. 8vo, bound in neat cloth, gilt lettered, 

GREEN'S 

BXBXaXGAXa & T^HIEOIaOGICAIa 

DICTIONARY. 

Consisting of 418 pages, nearly a Hundred Illus- 
trations, Tables of Weights and Measures, and 
a beautiful full page Engraving of the 
Tabernacle and Encampment in the 
Wilderness, dtc, dtc. 

Twenty-ninth Thousand. 
A New Edition Revised to the present time. 

This Dictionary has occupied a leading position in the Sunday- 
schools of England for many years. Nearly fifteen thousand copies 
have been sold at 3«. 6d. each. It is now supplied to teachers, clearly 
printed on good paper, bound in cloth, and gilt lettered — 



Six Copies 10 

Twelve „ 19 

A Single Copy, post free ... 2 



It is hoped that the unusual opportunity offered to teachers of thus 
possessing themselves of a first-class work of standard biblical reference 
at a nominal price, will induce them to further the sale of the book as 
much as possible. 

" Its popularity is by no means greater than its merits. On its first 
appearance we considered it the best book of its class, and nothing has 
been produced to replace it." — British Banner. 

"A more useful, compact, and beautiful book of reference for our 
Sunday-school teachers cannot well be imagined. It is the very thing 
that has long been wanted for them." — Bible-dass Magazine, 

" It is a valuable compendium of the best information upon a variety 
of topics connected with the exposition of the Holy Scriptures." — 
EvangeUcal Magazine, 



Vew Warki pmbHahed bj Elliot Stock (contmned). 

Now ready, crown 8vo, cloth, price St; 6<i, poet free, 

PHEPAHING FOR HOME 

A Series of Expository Discourses on the Fifth 
Chapter of the Second Epistle to the Corinthians. 

By JO^'ATHAN WATSON. 

" We have here a firm grasp of the great truths of the Gospel, a just 
appreciation of their relative place, and an earnest desire to produce in 
the heart of the readers the meetness for the inheritance of the saints 
which is as essential as the title." — Freeman, 



Now ready, post 8vo, cloth, price 9«., post free. 

THE 

MYSTEHY OF GROWTH, 

and other Discourses. 

By the Rev. EDWARD WHITE. 

" The perusal of a volume like the one before us affords us no ordi- 
nary pleasure. Rarely do we find combined so many excellencies as 
we have in this book ; fresh and stimulating thought expressed with 
simplicity and force, searching analysis with varied illustration, exten- 
sive learning with great earnestness, rigid logic with deep spirituality, 
fearlessness in handling the Scripture, combined with caution and 
reverence." — Ptdpit Analyst, 



Now ready, price 3«., post free, 
THE 

mSTOR X Ox !BAXaAAM ; 

In Five Discourses. 
By the Rev. W. ROBERTS. 

" The author has treated his subjects in such a philosophical, com- 
prehensive, and spiritually practical manner, that we shall be glaa if he 
will take up many other Old Testament names equally neglected and 
suggestive. This little volume teems with noble truths, expressed with 
a dignified calmness and manly force." — EomiUst. 
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